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Introduction
There has been much written about the Protestant Salzburgers, both as religious exiles
and as colonists in the New World. Scholarship in this area focuses on the social, political,
economic, and religious issues in Europe leading up to the Salzburger expulsion and how these
same issues influenced the Salzburgers and how they were perceived by other colonists in
Georgia. This literature review will be divided into the Salzburger expulsion, the journey to
their new home, and the settlement of Ebenezer/New Ebenezer. The information gathered about
these events forms the backdrop for understanding the Salzburgers and their importance in
Georgia’s history.
However, what is missing in the Salzburger narrative is what this legacy means to those
descendants living in Rincon, Georgia, today. The Salzburger story that has been preserved as
the history of the Salzburgers and is presented at the New Ebenezer site is the Salzburger exodus
story which was developed and disseminated throughout Europe during the Salzburger’s march
across Europe. This story was constructed as a historical homily filled with examples of moral
propriety and earnest virtue. From the hundreds of sermons, pamphlets, and pictures
disseminated at the time, the story took on its own life and made its own history. The way the
story was told started to form even before the events, themselves, were completed. It is this
exodus story, developed by cultural mediators rather than academic historians, which has been
passed down through generations of Salzburgers and is told at the New Ebenezer site today.
Information from diaries and correspondence from Pastor Johann Boltzius as well as
other Salzburger families who settled at the Ebenezer/New Ebenezer site have helped to shape
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the Ebenezer/New Ebenezer chapter of the Salzburger story. This chapter emphasizes the
positive qualities of the colonists: their work ethic, their devotion to God, and their focus on
community stewardship. In retrospect, it is clear that these positive characteristics were
highlighted in correspondence to England as well as to various religious and humanitarian
organizations to sustain or gain political and economic support. Information is available that
chronicles various settlement controversies, as well as the settlement’s oftentimes fractious
relations with its neighbors. Yet it is these positive attributes and characteristics that influence
how today’s Salzburgers view their ancestors and their legacy. It is this story that is shared at the
New Ebenezer site.
Three entities co-exist on the New Ebenezer site: The New Ebenezer Retreat and
Conference Center, the Georgia Salzburger Society Museum, and the Jerusalem Lutheran
Church. As a part of the Capstone Experience, the Capstone Reflection Paper will evaluate
information posted on the websites of the center, the church, and the museum, as well as
information shared through personal interviews with key players at the site. Public History
literature will be used as a tool to help understand what is important to those who are in control
of the master narrative and if the control is shared; how the Salzburger history is shared with the
public; and what opportunities are being missed because of exclusionary practices kept in place
by those in power. The second part of the Capstone Experience involves the development of an
exhibit product which highlights the Salzburgers’ journey to Georgia and the lives they lived at
the site. Together, these two projects – New Ebenezer Then and Now – will be a valuable
addition to the current Salzburger literature.

6

The Salzburgers in Exile
The Salzburger expulsion has been extensively researched and chronicled. Much has
been written about their trek across Europe and the reasons why some Salzburgers elected to stay
in Europe while others chose to travel to the New World. Central to the research on the
expulsion is Mack Walker’s book The Salzburg Transaction: Expulsion and Redemption in
Eighteenth-Century Germany.1 Additionally, James Van Horn Melton’s journal article “From
Alpine Miner to Low-Country Yeoman: The Transatlantic Worlds of a Georgia Salzburger
1693 – 1761” tells the story of one Salzburger’s experiences from his exile to his life in New
Ebenezer.2
Walker’s book follows a group of Salzburgers through their expulsion, their trip across
Europe and, eventually, to their new home in East Prussia. While this research is not about the
Salzburgers who immigrated to Georgia, Walker’s examination of the reasons for Salzburgers’
conflict with the Salzburg officials and their trip across Europe is of importance as it offers new
insights. He states that the expulsion of the Salzburg Protestants was the most dramatic religious
confrontation of the time, and that it was played out on the public stage. He posits that the
reasons for the conflict and expulsion were, in part, caused by geographic separation and the
mistrust between the region’s officials and general population who were Catholic as well as the
isolated mountain farmers who were Protestants but, more importantly, because of the
Salzburgers external connections with outside worlds – the German emperor, the king of Prussia,
and the political champions of the German Evangelical or Protestant faith. Walker indicates that
it was this chorus of support that encouraged the Salzburgers to pursue a path of civil

1
Mack Walker, The Salzburg Transaction: Expulsion and Redemption in Eighteenth-Century Germany
(Ithaca: Cornell University Press, 1992).
2
James Van Horn Melton, “From Alpine Miner to Low-Country Yeoman: The Transatlantic Worlds of A
Georgia Salzburger 1693-1761,” Past and Present 201 (2008).
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disobedience that forced Archbishop Firmian’s hand and led him to expel the Salzburgers, not
because they were heretics, but because they were rebellious subjects who posed a threat to law
and order.
This idea of a Salzburger identity of civil disobedience is not seen in other research. It
brings into focus Walker’s claim that the German Protestant media created a myth that
generations of historians have repeated which highlights anti-Papist clichés about a corrupt
archiepiscopal regime inflicting grave harm on the Salzburgers because of their religious beliefs.
His study on how and why this myth was created and perpetuated focuses on the hundreds of
periodicals, sermons, plays, and pictures that appeared in the aftermath of the expulsion, how the
Protestant establishment used the Salzburger expulsion as a teaching tool for identifying
traditional Protestant virtues such as piety loyalty, diligence, self-discipline, and sacrifice, and
how today German descendants continue to participate in this great morality play.
This book has as a major theme the Salzburg legend and how it came about. With so
many stopping points and so many Salzburgers moving across Europe, the stories that were
generated have become the history of the Salzburger exiles. This is the myth (or play or story)
that is being extolled at the New Ebenezer site. What is fact and what is story has become
blurred over time and shapes contemporary interpretations.
While Walker’s emphasis is on immigrants relocating to East Prussia, the information
concerning the Salzburgers’ trip across Europe and their eventual relocation there are important
to this research. In Walker’s book the Salzburgers who settled in East Prussia are characterized
as being lazy and having an aversion to work. This character assessment is not seen in other
works as, for example, Renate Wilson’s dissertation and James Van Horn Melton’s article which
are described below.
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While Walker’s book shares new information and perspectives about early modern
Germany as well as being a valuable study in historiography and historical methodology, James
Van Horn Melton’s journal article “From Alpine Miner to Low-Country Yeoman: The
Transatlantic Worlds of A Georgia Salzburger 1693-1761” brings into focus the life of Thomas
Geschwandel who was on the first transport of Salzburgers to arrive in the colony of Georgia.3
Van Horn Melton seeks to answer questions that historians of colonial America have posed about
European immigrants in the New World, such as why did they choose to come to the New World
as opposed to staying in Europe, what did they find when they arrived, how did they adapt to
their new home, and how did they respond to people not like them and with whom they had no
prior contact.
This article is specific rather than general as it focuses one man’s journey to Georgia and
how he adapted to the environment in which he was living. Thomas is important because, unlike
many of his cohort who died within a few years of arriving in the New World, he survived
almost thirty years in the new colony of Georgia, and records of his life, drawn mainly from the
journals of Ebenezer’s pastor Johann Martin Boltzius, are intact. Van Horn Melton indicates that
while studies of transatlantic migration focus on global processes and structures, they cannot be
understood if the lives of the people who participated in these migrations are not taken into
account. He speaks to some of the same issues as other researchers but he does so at a micro, not
macro level.
Like other researchers, Van Horn Melton chooses to focus a part of his article on the
issue of slavery. From general comments to specific instances highlighting the slavery
controversy in Georgia, he chronicles the various reasons General Oglethorpe and the Georgia

3

James Van Horn Melton, “From Alpine Miner to Low-Country Yeoman: The Transatlantic Worlds of a
Georgia Salzburger 1693-1761,” Past and Present 201 (2008).
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Trustees were against allowing slavery in Georgia as well as what the Salzburger settlers thought
about this issue. “The anxieties of Salzburgers like Thomas regarding slavery were practical and
immediate: as members of a yeoman class fearful of their ability to survive in a slave-based
plantation economy, they considered slavery antagonistic to their interests… [and] Just as
compelling as economic anxiety, however, was fear of violence at the hands of rebellious
blacks.”4 Additionally, Van Horn Melton notes that while Betty Wood has emphasized the lack
of moral or religious reasons for the Salzburger’s antislavery stance, he feels the need to clarify
her interpretation. He indicates, “At least in the early years of the settlement, concerns that the
introduction of slavery would undermine the spiritual cohesion of their community do appear to
have informed the Salzburgers’ opposition.”5
Life in Georgia
An invaluable source of information about the Salzburgers is the translated letters of
Johann Martin Boltzius The Letters of Johann Martin Boltzius, Lutheran Pastor in Ebenezer,
Georgia: German Pietism in Colonia America, 1733-1765, books 1 and 2, edited and translated
by Russell C. Kleckly and Jürgen Gröschel.6 In these primary source letters, Boltzius, the
principal pastor and leader of the Salzburger exiles who settled in Ebenezer/New Ebenezer,
provides commentary and insight on religious, economic, political, and social matters pertaining
to his Protestant Salzburger congregation and the colony of Georgia, as well as circumstances in
Europe and the mission work of the Halle Orphanage. Boltzius’ correspondence with fellow
believers in America, Europe, and Asia, as well as government officials and sponsors in Europe
4

James Van Horn Melton, “From Alpine Miner to Low-Country Yeoman: The Transatlantic Worlds of A
Georgia Salzburger 1693-1761,” Past and Present 201 (2008): 126.
5
James Van Horn Melton, “From Alpine Miner to Low-Country Yeoman: The Transatlantic Worlds of A
Georgia Salzburger 1693-1761,” Past and Present 201 (2008): 125.
6
Johann Martin Boltzius, The Letters of Johann Martin Boltzius, Lutheran Pastor in Ebenezer, Georgia:
German Pietism in Colonial America, 1733-1765, ed. and trans. Trevor R. Reese (Savannah: The Beehive Press,
1973).
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and the New World are also part of the compilation his letters. Clearly, he is one of the major
players who wrote the Ebenezer/New Ebenezer narrative.
Renate Wilson’s 1988 dissertation Halle and Ebenezer: pietism, agriculture and
commerce in colonial Georgia moves the Salzburgers from Europe to Ebenezer/New Ebenezer.7
She discusses how life was lived in the settlement: who farmed the land, what crops were
grown, labor allocation, gardening and viniculture, colony expansion, and the relationship
between Boltzius, New Ebenezer, and the Francke Institutions. Her study describes the extent to
which New Ebenezer replicated the model of the Halle Orphanage as a vehicle of social and
religious reform with the support and guidance of members of the Pietist movement. Wilson
indicates this experiment in transferring the Salzburger community structure to the New World
was very different from what other researchers have described in other colonial patterns of
settlement development and land use as seen in Pennsylvania, New York, and South Carolina
because New Ebenezer reflected the political, philanthropic and economic aspirations of the
Georgia Trustees as well as New Ebenezer’s religious and economic supporters.
Although there is not much in the literature specifically written about the women in New
Ebenezer, Wilson’s dissertation discusses (albeit not extensively) the role women and children
played in the Pietist movement. She notes that the direct participation of women was an
important factor in the development of the Pietist movement as was the major emphasis on the
salvation of children in social as well as religious terms.8 Views about the role of women and
children both in the Church and in commercial endeavors developed by Wilson and others are

7
Renate Wilson, “Halle and Ebenezer: Pietism, agriculture and commerce in colonial Georgia” (PhD diss.,
University of Maryland College Park, 1988).
8
Renate Wilson, “Halle and Ebenezer: Pietism, agriculture and commerce in colonial Georgia” (PhD diss.,
University of Maryland College Park, 1988).
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drawn from Boltzius’ letters as well as legal documents pertaining to property rights and
marriage contracts.
Wilson’s book with Lehmann and Wellenreuether In Search of Peace and Prosperity:
New German Settlements in Eighteenth-Century Europe and America continues to add important
information about the Salzburgers who settled in Georgia.9 This comprehensive volume
discusses eighteenth-century German emigration both in Europe and in the New World. It grew
out of a conference organized by Hartmut Lehmann and pulls together fourteen essays on the
migration of German-speaking people on both sides of the Atlantic.
The second part of the book is of special interest because these essays discuss the options
that were available to German emigrants in their decision-making to either stay in Europe or
move to the New World. Options included: Where would they be free to pursue their religious,
cultural, and economic aspirations, and what government incentives were offered them? This
section of the book directly discusses the Salzburgers, many of whom settled in East Prussia. As
in Walker’s book, reasons expressed in this volume for settling in East Prussia had to do with
staying together as family groups and joining large groups of like-minded Salzburgers in an
environment that was familiar to them. Those Salzburgers who chose to go to the New World
are characterized in Wilson’s study and later in Van Melton’s article as being pragmatic,
independent, and adventurous. They were willing to take the chance on journeying to the New
World, to an environment that was vastly different than what they knew, because they were
promised religious freedom and all civil rights afforded a British subject. That these freedoms
were not completely honored was a source of conflict between Boltzius and various

9

Hartmut Lehmann, Hermann Wellenreuther and Renate Wilson, In Search of Peace and Prosperity: New
German Settlements in Eighteenth-Century Europe and America (University Park: Pennsylvania State University
Press, 2000).
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governmental and religious leaders as noted in his letters but are not addressed in these two
works.
This research brings into focus ideas of national identity and how this identity was
changed to fit the environments in which the Salzburger immigrants lived. Adjectives such as
adventurous and independent were not used by researchers to describe Salzburgers choosing to
live in East Prussia but were certainly used to describe those who chose to come to the New
World. Van Horn Melton indicates that choices individual Salzburgers made while traveling
through Europe shaped their lives and only a few Salzburgers were willing to leave all they knew
for a chance of a new life in Georgia. The Salzburger stereotype found in the master narrative is
filled with glowing accounts of these adventurous souls who chose to emigrate to Georgia. The
settlers are characterized as independent, hardworking, and living a good and Godly life.
However, the narrative doesn’t take into account those settlers whose character traits were not
positive; for instance, liars, cheats, and drunkards. Neither does it reference those settlers who
chose to leave the colony because of the strict religious regimen imposed by Pastor Boltzius.
The third part of the book specifically details the rise of voluntary associations in the
British colonies and underlines Pietism’s impact and role of established churches in the building
of the culture and institutions in New World settlements. Specifically with regards to New
Ebenezer, the collected essays discuss the wealth of land but also the reoccurring issue of the
scarcity of labor to farm it; new immigrants in the settlement and changing expectations; the
question of slavery in Georgia; and the changing face of the settlement. Several of these themes
are expressed in other works by authors such as Anthony Roeber, Betty Wood, Renate Wilson,
and Karen Auman.
New to the research, however, is the broad discussion of the changing expectations of
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new settlers in Ebenezer. As time passed, indentured servants not of German origin or of
Salzburger descent were brought to the Ebenezer to address the continuous lack of farm labor.
These later immigrants did not hold the same ideas about land use, individual rights,
stewardship, slavery, or commerce that the early Salzburger settlers shared. Friction between
old and new settlers intensified and caused divides within the community and is seen to be one of
the reasons for the eventual death of New Ebenezer. Some of what is discussed in this book,
particularly as it relates to the issue of slavery in Georgia, is also discussed in The Clamorous
Malcontents: Criticisms and Defenses of the Colony of Georgia 1741-1743.
Added to this research is a translated portion of a 1960 dissertation by Hermann Winde.10
His dissertation is an in depth study of Ebenezer/New Ebenezer and he uses as his primary
source the letters of Johann Martin Boltzius. Included in the discussion are Boltzius letters
detailing how the Salzburgers were treated by other Georgia colonists and the personality
conflicts between the various pastors who serviced New Ebenezer. From the translation, the
dissertation seems to be a chronological survey of the settlement with a special emphasis on what
Boltzius thought and felt as seen through his letters. The dissertation goes into detail about the
ill will between the Ebenezer settlers and the other Georgia colonists, the Ebenezer settlers’
thoughts and fears about the Indians living in close proximity to them, and the feuds between the
various pastors and high ranking officials in New Ebenezer.
Much of the information from the dissertation is taken directly from the Boltzius letters
and it highlights the inner workings of the settlement in a way not seen in other works.
Especially noteworthy is the information about the feuding between the settlement’s various

10

Hermann Winde, “Die Frühgeschichte der Lutherischen Kirche in Georgia. Dargestellt nach den
Archivalien der Franckeschen Stiftungen in Halle und der Universitätsbibliothek in Tübingen” (inauguralDissertation zur Erlangung der Doktorwürde einer Hochwürdigen Theologischen Fakultät der Martin-LutherUniversität Halle-Wittenber, Halle (sale), 1960. Trans. Christine Koch, Kennesaw State University, 2013.
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pastors and high ranking officials. This survey of the people most intimately involved with the
settlement’s religious and economic management is unique to the literature and utilizes a very
different lens in which to view the development of the settlement.
Another major focus in this dissertation relates to national identity issues between the
Salzburger religious and political leaders and the indentured servants who came to the settlement
to work. Winde notes as the national identity of the New Ebenezer immigrants became diluted
so, too, did the cohesiveness of the settlement. This is not new to the literature as some of this
same information is discussed in the Lehmann et al. book.
A.G. Roeber’s book Palatines, Liberty, and Property: German Lutherans in Colonial
British America, published in 1949, is the oldest research work found with information detailing
the Salzburgers in Georgia.11 His research focus is on why New Ebenezer did not survive as a
settlement after the American Revolution. As with the Wilde dissertation, Roeber states that one
of the main reasons for the settlement’s eventual demise was because of the conflict between the
late arrival settlers bent on individual choice and the older settlers who were guided by Halle’s
call to stewardship. He indicates that because of the high death rate during the early years of the
settlement, there was no “charter group” to continue the policies and practices that were the
hallmark of the early settlement and conflict emerged concerning property use and the ability to
settle where one wished. The question of property and how it defined the quality of church
membership became a thorny area of contention in New Ebenezer. Roeber indicates the cracks
in philosophy between the older and newer settlers triggered the split in the community which
had as one of its main tenets the ownership of property and how that property could be used.
With the various pastors aligning themselves on either side of the struggle, he concludes the end

11

Anthony G. Roeber, Palatines, Liberty, and Property: German Lutherans in Colonial British America
(Baltimore: The John Hopkins University Press, 1993).
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of the settlement was inevitable.
Many of the more recent researchers in the field have used Roeber as a reference in their
work and some of their ideas are a continuation of what Roeber wrote about in 1949. Questions
of individual choice, land use, church membership, and stewardship are familiar themes in later
works regarding the Salzburgers in New Ebenezer.
Roeber’s ideas about the conflict between religious beliefs and the settlement’s economic
prosperity are also discussed in other broader works, most notably Roger Finke’s and Rodney
Stark’s The Churching of America, 1776-1990: Winners and Losers in Our Religious
Economy. 12 Here Fink and Stark cite Cotton Mather as saying “Religion brought forth
prosperity, and the daughter destroyed the mother… [and that] “Prosperity was a major threat to
piety among Congregationalists, for the “enchantments of this world make them forget their
errand into the wilderness.”13 However, other authors, for instance Renate Wilson, discuss the
intermingling of religious beliefs and economic prosperity in the New Ebenezer settlement. It
would seem that Finke and Stark take a more conservative view regarding religion and
commerce.
In a recent work about the Salzburgers in New Ebenezer, Karen Auman in “English
Liberties” and German Settlers in Colonia America: The Georgia Salzburgers’ Conceptions of
Community, 1730 – 1750” describes how and why the Salzburgers were different from
immigrants who settled in other regions of the United States.14 Unlike other researchers, her
essay specifically examines the German Salzburgers who settled in Georgia and their approach
12

Roger Finke and Rodney Stuart, The Churching of America, 1776-1990: Winners and Losers In
Our Religious Economy (New Brunswick: Rutgers University Press, 2002).
13
Roger Finke and Rodney Stuart, The Churching of America, 1776-1990: Winners and Losers in
Our Religious Economy (New Brunswick: Rutgers University Press, 2002), 43.
14
Karen Auman, “English Liberties” and German Settlers in Colonial America: The Georgia
Salzburgers’ Conceptions of Community, 1730-1750,” Early American Studies: An Interdisciplinary
Journal 11, no. 1 (2013).
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to forming community in this British colony. She indicates that because the settlers and their
community of Ebenezer/New Ebenezer operated under the patronage of the Georgia Trustees,
the Society for Promoting Christian Knowledge, and Pietiests in Germany, their community was
built in a different manner from that of the Moravians or the archetypal German farmer living in
Pennsylvania’s backcountry. These unique settlers upheld a strong loyalty to Britain’s King
George II as well as a shared sense of civic responsibility to the British Empire and the colony of
Georgia. It was this loyalty that sometimes put them at odds with the other subjects in the
Georgia debtors’ colony.
One of the reasons for these strong ties, Auman states, is because before being
transported to Georgia Colony they swore allegiance to King George II and agreed to become
British subjects. In return, they were promised free and unencumbered land, freedom to practice
their religion, and all the civil rights of natural born British subjects. Salzburgers in Georgia
embraced their British Empire membership in a way that was quite different from the
conventional understanding of Germans in America, who were often characterized as apolitical.
Auman also indicates the British Empire and Halle Pietism heavily influenced how the
Georgia Salzburgers shaped their society. They envisioned a worldwide German community
which would avail itself of English rights and would establish a moral community. The Georgia
Trustees helped promote this concept by representing the Georgia project as one meant to extend
and protect the British Empire, to expand English liberties in America, and to protect
Protestantism. According to Auman, “These three purposes for the new colony are very much in
line with current historiographic understanding of the British concepts of empire in the
eighteenth century.”15

15

Karen Auman, “English Liberties” and German Settlers in Colonial America: The Georgia Salzburgers’
Conceptions of Community, 1730-1750,” Early American Studies: An Interdisciplinary Journal 11, no. 1 (2013).
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This research presents a new approach to the Salzburgers and how they embraced their
British Empire membership. Other researchers have talked about the national identity of the
Salzburgers as it relates to their German heritage and identity; it is interesting to see how Auman
frames her thesis around the Salzburgers embracing their British Empire membership. It is also
intriguing to note that her thoughts about the Salzburgers embracing their British identity is at
odds with what Boltzius writes about in his journals where, at one time, he bemoans how the
British are taking advantage of the Salzburgers and are treating them as little more than
bondsmen.
Richard Dunn’s article “The Trustees of Georgia and the House of Commons, 1732 –
1752” directly addresses the role of the Trustees of Georgia and the British Government in New
Ebenezer.16 He indicates that without the subsidies given to the settlement, New Ebenezer would
not have survived and that the Georgia petitions for money generally were best received when
there was a large number of Trustees in the British Parliament. Dunn notes that the Georgia
Trustees petitioned the House of Commons for money for New Ebenezer sixteen times
altogether and received grants thirteen times and that this infusion of money was the major
reason New Ebenezer survived for nearly one hundred years.17 Dunn also explains the
relationship between members of the Georgia Trustees and the British Parliament and that in
many cases Trustee members were also Parliament men. He suggests that this intermixing of
men in these two groups was one of the reasons for the amount and longevity of funding sent to
New Ebenezer.
This article brings into focus the reasons why New Ebenezer survived for so long while

16
Richard S. Dunn, “The Trustees of Georgia and the House of Commons, 1732-1752,” The William and
Mary Quarterly, Third Series, 11, No. 4 (1954).
17
Richard S. Dunn, “The Trustees of Georgia and the House of Commons, 1732-1752,” The William and
Mary Quarterly, Third Series, 11, No. 4 (1954): 552.
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other settlements perished. These reasons are also noted in other research material such as
Renate Wilson’s dissertation which highlights the concept that the majority of upper class British
political leaders of the time were invested in concept of German yeoman farmers with English
rights establishing a moral community whose citizens worked their own land.
The issue of slavery in the colony of Georgia had a direct impact on New Ebenezer.
Georgia is unique because it was the only British colony where there was a sustained attempt to
ban slavery at a time when the institution of slavery was well established in the other Southern
colonies. Betty Wood’s seminal book Slavery in Colonial Georgia 1730 – 1775 chronicles the
years from the British laws prohibiting slavery to the final acceptance of slavery in the colony.18
Wood examines the reasons which prompted James Oglethorpe and other Georgia colony
founders to originally ban slavery. Their vision for Ebenezer/New Ebenezer was to develop a
settlement of small landowning farmers who would work their farms independently. She
examines the political, religious, and economic reasons why slavery was originally banned in
Georgia. She writes:
Prospective settlers were promised a “comfortable subsistence,” but the Trustees
emphasized that the attainment of this goal would depend upon their willingness to work.
Slavery would be prohibited not because of a concern for the rights of the African but for
the morals of the European. The Trustees believed that the introduction of slavery would
inevitably “result not only in the corruption of the colonists…but also in the repudiation
of the basic principle of the colony that independent men could gain a decent living by
their own labour.19

18
19

Betty Wood, Slavery in Colonial Georgia 1730-1775 (Athens: The University of Georgia Press, 1984).
Betty Wood, Slavery in Colonial Georgia 1730-1775 (Athens: The University of Georgia Press, 1984), 6.

19

Detailed letters from Botlzius in Letters of Johann Martin Boltzius, Lutheran Pastor in
Ebenezer, Georgia highlight his concerns about slavery in Georgia, his fight to keep slavery out
of Georgia, and his final acceptance of the institution. And, as previously noted, Van Horn
Melton’s research also discusses the issues of slavery and the various reasons why the Salzburger
settlers were opposed to their purchase as well as why they ultimately accepted the changes in
the law that made slavery legal in Georgia.
Understanding the multiple views regarding slavery issues in Georgia necessitated
researching the Clamorous Malcontents. This group of Georgians was pro-slavery and did
everything in its power to change the Georgia Trustee rules prohibiting slavery in the colony.
The Clamorous Malcontents: Criticisms and Defenses of the Colony of Georgia, 1741 – 1743 is
a collection of six documents dealing with the “petition war” of 1741 – 1743 in colonial
Georgia.20 The issues in this conflict centered around the objections of a small but vocal
minority of colonists to the Trustees’ “Rules of 1735” which was a set of regulations which
restricted the sale of rum, the owning of Negro slaves, and limited land ownership.
This series of documents shows both sides of the argument with Patrick Tailfer’s A True
and Historical Narrative of the Colony of Georgia in America (1741) arguing the case for the
Malcontents, and Benjamin Martyn’s two essays on An Impartial Enquiry into the State and
Utility of the Province of Georgia (1741), and An Account Showing the Progress of the Colony in
Georgia from Its First Establishment (1741) giving the Trustee’s reply. These documents
highlight the wide gulf between the Georgia Trustees who planned and crafted a colony built on
many of the qualities of English philanthropy and ways of governing and the Malcontents who
felt it was in the colony’s and the settlers’ best interest to have the colony set up more like its

20

The Clamorous Malcontents: Criticisms and Defenses of the Colony of Georgia 1741-1743 (Savannah:
The Beehive Press, 1973).
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neighbors so as not be at an economic disadvantage.
As years passed, there was much contention between settlers in New Ebenezer, some of
whom were Malcontents, and the governing administrators of the colony of Georgia about the
issue of slavery. As Boltzius was a leader in the opposition of slavery in the colony, New
Ebenezer was in the middle of the debate. Auman notes “The Salzburgers’ anti-slavery stance
was the key support for the Trustees, at a time when they were under attack by the Malcontents
in America, and by some businessmen in London who deemed the ban impractical at best and
damaging to the colony at worst.”21
The history of slavery as detailed in these slavery defense documents is well known;
however, the addition of the Malcontents criticisms of Oglethorpe and the Georgia Trustees also
highlighted in this book gives a more balanced view of the issues surrounding the slavery debate
in Georgia.
Katherine Carté Engel’s article “Religion and the Economy: New Methods for Old
Problems” encourages a renewed study of the influence of religion on economic life.22
According to Carté Engel, in recent decades scholarship in this area has flagged; however,
developments within the fields of religious studies, cultural history, and Atlantic history, suggest
new approaches to the subject. She states that far from religion heavily influencing economic
life, religion and economy were intertwined in a myriad of ways that encouraged economic
growth and defined the idea of a true religion. “Haunted by the theories of Max Weber and
Perry Miller, and a century after the publication of The Protestant Ethic and the Spirit of
Capitalism, widespread historical perceptions of the interplay between the religious and the
21

Karen Auman, “English Liberties” and German Settlers in Colonial America: The Georgia Salzburgers’
Conceptions of Community, 1730-1750,” Early American Studies: An Interdisciplinary Journal 11, No. 1 (2013):
49.
22
Katherine Carté Engel, “Religion and the Economy: New Methods for an Old Problem,” Early American
Studies: An Interdisciplinary Journal 8, no. 3 (2010).

21

economic still reflect the assumption that the two were at loggerheads and engaged in an epic
struggle…”23
Carté Engle also indicates that recent historiographical, methodological, and theoretical
turns in early American history and in religious studies have created new ways to look at how the
early settlers understood their economic actions as “religious” that are much more nuanced and a
complete picture of religion’s relationship to the economy has been revealed. To support her
claim that “lived” religion affected economic growth, Carté Engle references the Georgia
Salzburgers when she states “Renate Wilson traced the role of Halle Pietist money in two very
different ventures: the communalistic settlement of Protestant Salzburger refugees in Ebenezer,
Georgia, and the pharmaceutical trade’s support of Halle’s Pietist missionaries. A. Gregg
Roeber argued that German immigrants to North America used innovative economic tools to
protect and nourish their religious and ethnic communities.”24
A Theoretical Framework for the Study of the New Ebenezer Settlers
The American Studies theory that seems the most connected regarding the Salzburger’s
ideas concerning a moral community is Roediger’s theory of whiteness and America’s working
class and how it can be related to the slavery issue in New Ebenezer. Roediger, in his book The
Wages of Whiteness: Race and the Making of the American Working Class, indicates that the
phrase working man speaks of a class identity and of a gender identity but it also suggest a racial
identity.25 He suggests that the white indentured servants (white slaves) who then became “free
labor” could not describe themselves without reference to slavery and to the ideology of race.
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However, according to Roediger, the pairing of racial formation and class formation occurred
after the Revolutionary War. Yet the roots of American racism began before Jamestown and
“…the animus toward things and people who were dark was already a powerful force in the
British worldview.” 26 It is his belief that early anti-Black attitudes were important parts of the
prehistory, but not history, of the white worker.
Roediger’s ideas regarding race are also held by Barbara Fields in her article “Ideology
and Race in American History.”27 She states “Questions of color and race have been at the
center of some of the most important events in American experience, and Americans continue to
live with their ugly and explosive consequences.”28 She notes that the slaves’ “black” color
served as a highly visible label identifying these Africans as people who had come from a
continent that for ages Christians felt was radically lacking religion and that this “blackness”
would be the thing settlers noticed when they encountered Africans for the first time. From the
beginning of slavery in the New World, there was a racial component between the white settlers
and the colored slaves.
The idea of slaves needing religious education was noted several times in Johann
Boltzius’ letters as well as in Betty Wood’s book on slavery in Georgia and Trever Rees’ edited
volume on the Clamorous Malcontents. However, other researchers like Fields subscribe to the
idea that for Georgia colonists (including the Salzburgers in New Ebenezer) slavery was seen as
an issue of economic necessity. Yet it took time for the Salzburgers to come to this realization.
Early in the controversy, New Ebenezer settlers were opposed to slavery because they felt the
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Georgia plan of small farms worked by their owners was viable and that slaves would put this
plan in jeopardy. In addition, they felt allowing slaves would pose a threat to the physical and
psychological security of the entire white community. However, as time progressed, it became
apparent to the Georgia Board of Trustees and to Georgia settlers that not allowing slavery in
Georgia was impractical and put them at an economic disadvantage. In 1751 a slave code was
written and passed. Slaves were now allowed in Georgia.
The Capstone Experience -- The Salzburgers Then and Now
While the Salzburger odyssey to the New World has been well documented, to date little
has been written about the descendants of the original Salzburger settlers who live in the area
surrounding Rincon, Georgia. This Capstone Experience will add to the literature by discussing
what this legacy means to the Salzburger descendants who play a role at the New Ebenezer site
(some who still live on the land that was deeded to their ancestors), who holds the power at the
site, and who controls the Salzburger story and decides how the story is told. Several texts in
public history including Displays of Power: Controversy in the American Museum from the
Enola Gay to Sensations and Race and Reunion: The Civil War in American Memory will be
used as public history resources to help frame how to view these issues.
Steven Dubin’s Display of Power will be used to gain a better understanding of how
public historians navigate the complex arena of public opinion and how differing groups
complete for ownership of a master narrative. This book details how power is gained and lost in
museums. How power is exercised and how it is resisted. He also indicates that museums have
moved to the forefront of struggles over representation and over the chronicling, revising, and
displaying of the past.29
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Edward Linenthal’s Sacred Ground: Americans and Their Battlefields is another book
that will be of benefit in the development of the Capstone Reflective Essay.30 In it he discusses
how each site is a place where divergent groups of Americans come to compete for ownership of
national stories. Using The Alamo as an example, Linenthal shares that the symbolic history of
this site in the 20th Century focuses not only on how this famous symbol has been perceived but
also on the struggle of who should speak for it.
Situations discussed in these two books are closely aligned with what has been
experienced in the course of this research. Several oral histories have been recorded with
Salzburger descendants who are connected to the New Ebenezer site. Time has been spent
discussing what it means to be a Salzburger and how this identity is shared with the public at the
New Ebenezer site. Questions pertaining to ownership of the Salzburger history were asked as
well as who will continue to tell the story when the staff of the Salzburger Retreat and
Conference Center, museum, and church board members are gone. During the oral history
discussions it became apparent that it is the story that will continue to be told, not historical fact.
However, gaining the trust of those who have been interviewed has been a challenge. Some of
the people in power at the site seem to want to keep their space and the story closely guarded.
Oral histories have tended to be general with only basic information offered and some
Salzburgers, especially church members, do not seem interested in the project or in being
interviewed.

Additionally, while the Georgia Salzburger Society has voiced their support of

this Capstone Experience project, there has been little communication from them. The project of
display labels first suggested to the Society was met with resistance and, indeed, another digital
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project involving display labels was done for the Georgia Salzburger Society by another
organization.
It is apparent at that this point in time the Jerusalem Lutheran Church that holds the
power. As the property is owned by the church, both the New Ebenezer Retreat and Conference
Center and the Georgia Salzburger Society Museum are in less powerful positions and,
consequently, what is decided regarding the site is dictated by the church. There has been
conflict between the entities and fierce political battles acerbated by the intertwining
relationships of the various entities at the site. Church members sit on the boards of the Retreat
and Conference Center and the museum; many church members are also members of the Georgia
Salzburger Society and vice versa; and some Georgia Salzburger Society members have also
worked or are working at the Retreat and Conference Center. With these intermingled
relationships, there is cause for concern regarding conflict of interest with regards to the best use
of knowledge, skills, and resources at the site. In addition, it is mandated that many of the major
positions of power can be held only by Salzburgers descendants. This makes the pool of
knowledgeable people with an understanding of the history of the Salzburgers small.
In Conclusion
In addition to compiling a review of the literature regarding the New Ebenezer
Salzburgers, the Capstone Project will include a Reflective Essay that chronicles the history of
the Salzburgers as well as provide an objective view on how the Ebenezer Retreat and
Conference Center, the Georgia Salzburger Society Museum, and the Jerusalem Lutheran
Church co-exist at the New Ebenezer site. By viewing the web sites of the Retreat and
Conference Center, the museum, and the church, as well as interviewing key players of the three
organizations, an assessment can be made concerning the degree to which politics play a part in
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the overall running of the site and how the history of the Salzburgers is portrayed for the public.
This reflection will be a practical addition to the Salzburger literature. The development of
exhibit labels chronicling the Salzburger’s odyssey to New Ebenezer and what their lives were
like in the new colony of Georgia will complete a package that will be of educational
significance to those who are interested in the Salzburger story.
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Chapter 1
The Salzburgers Expulsion and Exile: A Historical Context
The story of the Salzburger expulsion has been extensively researched and chronicled.
Much has been written about the reason for the expulsion and the Salzburgers’ trek across
Europe as well as why some Salzburgers elected to stay in Europe, most notably East Prussia,
while others elected to make the journey to the New World.
The thirty-two Salzburgers who emigrated to Georgia in 1734 belonged to the Protestant
minority in the overwhelmingly Roman Catholic archdiocese of Salzburg. Those of the
Protestant faith had been a concern for Archbishops of Salzburg for many years. Salzburg
archbishops had two options for handling these dissenters; they could tolerate them or expel
them from their lands, with tolerance being the general rule.
Protestantism made steady headway throughout Alpine Salzburg, and Gastein’s
miners proved especially resistant to efforts at re-Catholicization…Miners in Gastein and
elsewhere in the territory (for example salt miners in the region around Hallein) were in
fact key to the survival of Salzburg Protestantism, if for no other reason than that the
territory’s archbishops, loath to jeopardize the income they derived from mining, chose
to refrain from harsh persecutions.31
Until Archbishop Leopold Anton von Firmian was elected in 1727, the Protestants in
Salzburg were tolerated as long as they practiced their religion at home. However, Archbishop
von Firmian took a different course of action perhaps, in part, because he came into power when
the clerical government of Salzburg had significantly lost authority. In any case, von Firmian
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was not a popular or well-liked ruler. Yet, as Walker notes, Archbishop von Firmian’s
personality has been obscured by his historical notoriety.
Contemporary Protestant charges of corruption and sexual misbehavior, such as those
collected by the Prussian official Dreyhaupt in 1734, are certainly unreliable and
probably quite false; and the commoner charge of religious fanaticism, adopted by
Protestant historians such as Arnold and readily accepted by others, are hardly more than
instructive or even accurate.32
Attempting to regain lost authority, von Firmian imposed regulations against Protestant
practices with great vigor and sent Jesuit priests into the area to reconvert dissenters. These
practices brought about increasing mistrust among the dissident Protestant Salzburgers who, in
turn, intensified their interactions with Protestants in other territories and brought contraband
Protestant books into their homes. As Alexander Pyrges notes in his dissertation, escalating
tensions came to a head when in July 1730 Protestants assembled at least three times in
Schwarzach to debate their future and on Friday, July 13, 1730, they officially declared
themselves Protestants and showed their commitment through the famous salt licking ceremony,
that is, they dipped their fingers into a box of salt and licked them in witness of their common
commitment to this defiant course.33 Von Firmian viewed these assemblies as a threat not only
to the religious coherence of the territory but also to his authority. To von Firmian, their
behavior amounted to an unacceptable provocation. Considering his precarious political
position, a return to the status quo was not an option as it would have signaled a humiliating
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defeat for him on all fronts. He could not accept a standoff or fall back on a policy of tolerance;
in von Firmian’s view the Salzburg Protestants were in open rebellion.
Fearing a Protestant uprising, von Firmian decided to expel the dissenting Protestants.
On October 11, 1731, Archbishop von Firmian and his chancellor signed and, one month later,
announced the emigration edict that set in motion the first extensive expulsion of Protestants
from the archdiocese. “As for the intentions of the peasants’ Protestant advisers…it is hard to
imagine that their advice to the peasants to profess allegiance to Lutheran doctrine could end
anywhere but with massive emigration, inasmuch as the archbishop could not realistically be
expected or constrained, or even requested as a matter of law, to install Protestant pastors in his
archbishopric.”34 In von Firmian’s 1734 penitential sermon, he called the whole episode a
“wasp’s nest,” a calamity he stumbled into and got badly stung. This sermon, his one surviving
public reflection on the matter, summarized the archbishop’s experience of the affair.
The emigration edict stipulated the immediate expulsion of Salzburger Protestants who
did not own land; those who owned land were given until April 23, 1732, to sell their property
and depart. “During a period of less than twelve months, approximately 20,000 of the 125,000
subjects of the Archbishop left Salzburg for the Protestant territories and the imperial cities north
of the archdiocese.”35 About 19,000 of them accepted an invitation from Prussia’s King
Frederick William who intended to settle the Salzburger Protestants in the scarcely populated
areas of Eastern Prussia.
The Protestants who migrated to Georgia were from a much smaller population of
Salzburgers who stayed in cities such as Augsburg and Memmingen. On August 28, 1733, a

34
Mack Walker, The Salzburg Transaction: Expulsion and Redemption in Eighteenth-Century Germany
(Ithaca: Cornell University Press, 1992), 65.
35
Alexander Pyrges, “German Immigrants at the Ebenezer Settlement in Colonial Georgia, 1734-1850:
Integration and Separatism” (PhD diss., Kansas State University, 2000): 25.

32

group of Salzburgers were approached in the Bavarian town of Landsberg and received word of
an offer to settle in the newly founded colony of Georgia. The invitation was given by the
Society for the Promotion of Christian Knowledge (SPCK) that knew about the expulsion
because of its strong ties with Hermann Francke in the Prussian city of Halle and with Augsburg
pastor Samuel Urlsperger.
It was no coincidence that several members of the SPCK were also Trustees of the new
Georgia colony, the philanthropic corporation chartered by the English parliament in 1732 to
oversee the colony. James Oglethorpe, a Tory PM and also a Georgia Trustee, was a major force
in the Georgia Trustee organization. He planned the colony as a charitable refugee for the poor
as well as a safe haven for people who were persecuted for religious reasons. It was
Oglethorpe’s vision that the colony would be comprised of small land owners; that no slaves
would be allowed in the colony; and that land would be restricted to fifty acres for those whose
transportation to Georgia was paid for by the Trustees and five hundred for those immigrants
who came at their own expense. Additionally, inheritance in land was limited to males and
landholders were forbidden to sell or mortgage their holdings.
A question to be asked is why did thirty-two stalwart Salzburgers elect to go to the New
World instead of traveling to East Prussia as did the majority of the Salzburger exiles? Melton
indicates that the first transport of Salzburgers to Georgia were exiles who chose to come to the
New World for a variety of reasons. These exiles were, indeed, religious refugees who had not
left their homeland voluntarily; however, those who boarded the Purysburg in January 1734
would have enjoyed much more support of friends and family had they had chosen East Prussia
as their destination. In addition to being exiles, research shows the majority of the Salzburger
adults on the first transport were also miners who lived alongside the Salzburg farmers but who
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had only a loose attachment to them. This societal position reinforced their self-confidence and
sense of autonomy and perhaps fostered a condescending attitude toward the farmers.
Additionally, miners spent long periods away from their families and had to rely on their fellow
miners for aid and company. The woman had to be self-reliant and resourceful in the absence of
their menfolk which perhaps helps to explain their willingness to take on the risks of migrating
with their husbands and children to the New World. “The dangers of mining, but also the
rewards it promised, encouraged a view of the world in which risk, fortune, but also hope were
prominent motifs.”36 The traditional German miner greeting, Gluck auf, suggests faith and trust
in salvation as well as being dependent on God’s will. It is for these reasons that Salzburger
mining families were predisposed to accept the perils of traveling to the New World. Their
separation both from everyday church activities as well as the Salzburger peasant community
gave them a kind of psychological and physical “otherness” that made it easier to travel away
from the major Salzburger community.
On October 31, 1733, Thomas Geschwandel (the Salzburger about whom James Van
Horn Melson’s article is written) and thirty-one other Salzburgers left Augsburg. Their official
escort was Philipp Georg Friedrich von Rick. They traveled to Rotterdam and on November 11
where they were met by their pastor, Johann Boltzius, and his assistant Christian Gronau. These
former instructors at the Pietist Latin School in Halle and their Salzburger congregation boarded
the Purysburg in late November and by the time the transport set sail for Charleston, North
Carolina, Thomas Greschwandel was the Salzburger’s chief spokesman. Van Horn Melton
theorizes that perhaps Thomas’ years in the mines—living and working in claustrophobic
conditions—helped prepare him psychologically for what was undoubtedly a terrifying
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experience.37 On March 5 the Purysburg reached Charleston and then traveled on to Savannah.
There the passengers were welcomed by the Savannah colonists and waited while Oglethorpe,
von Reck, Geschwandel and Andreas Zwiffler traveled north in search of a site for their
settlement. Within a few short weeks the Salzburger exiles journeyed to their new Georgia home
of Ebenezer (Stone of Hope).
The Salzburger Legend
As Mack Walker has shown, the expulsion—the largest forced removal of a religious
minority in eighteenth-century Europe—quickly became a cause célebrè among Protestants in
the Holy Roman Empire. “Pietist pastors, representing the revivalist wing of German
Lutheranism, were in the vanguard. In addition to mobilizing financial support for the
Salzburgers, Pietist clergy generated a remarkable volume of sermons and pamphlets
condemning the expulsions and describing with due pathos the plight of the refugees.”38 Walker
estimates that more than three hundred titles related to the expulsion were published in sixtyseven different places in 1732 and 1733 alone.39
The Salzburg story was constructed as a historical homily; a romance of moral propriety
and earnest virtue, portrayed in pictures from alpine slopes to depictions of towns and villages on
the Salzburgers’ journey. From the hundreds of sermons, pamphlets, and pictures, the story took
on its own life and made its own history. The shape of the story started to form very early, even
before the events, themselves, were completed. These events have been renewed and rearticulated in many contexts up to the present time.
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The proportion of German Protestants whose family traditions include descent from the
Salzburg pilgrims is demographically (and biologically) astonishing…My [Walker’s]
purpose in this reconstruction is not to debunk any of it, a sterile and probably futile task
of showing negatives, or even to question it beyond what seems needed to emphasize the
liberation of the created history from its sources but, rather, only to mark the way in
which the history was made, less by academic historians than by other cultural mediators;
thought to be sure, academic as well as less constrained modes of representation
participated in the process.40
When the Salzburg Protestant emigration was at its peak, the earlier representations of the
alpine highlands as a bleak environment of savages gave way to a romantic version of a severe
garden of virtue which produced a population of highly moral and staunchly independent people.
In 1731-1732 these qualities of the Protestant Salzburgers became common in engravings as well
as in the printed word. It is this later vision of the Salzburger which helps to explain its
remarkable appeal. Hundreds of pamphlets, poems, sermons, and engravings flooded Europe;
however, it was the German Protestant pastors, more than any other group, who captured the
romance of the Salzburger exile and made it legendary. It was a massive publicity campaign in
which Protestant Germany was saturated with news of the peaceable and honest exiles as they
trekked across the countryside.
It is Walker’s contention that the pastors put special emphasis on the peacefulness and
honesty of the exiles along the Salzburger route to counteract the suspicions of their
congregations and various city officials about strangers coming to their gates. Walker notes that
there are signs and accounts that the civic authorities were less than pleased to have the
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Salzburgers in their jurisdictions and that the authorities viewed them as police problems and a
burdensome expense. Pastors made a case for a parallel between the Salzburger expulsion and
the Jewish Exodus to alleviate tensions and angst among their people.
The regular qualities of obedience, candor, and loyalty which came publicly to be
attributed to the essentially contrary, suspicious, and defiant Salzburg peasantry are a
consequence of the pastoral transmission of the story, as embodied in these published
sermons and pastoral accounts, in which these positive qualities attributed to the
Salzburger were linked in turn to their piety…The endless trouble they made for the
officials and pastors in East Prussia, their frequent refusal to work, or stay where they
were put, the commonplace drunkenness and adultery: these too were replaced or
submerged in a story marked by the qualities of piety, order, diligence, and frugality.
The episode became a romance of moral propriety, a melding of Prussian and Protestant
destinies into a burgerlich, or middle-class epic, articulated into anecdote and image.41
The Salzburger saga, as told in the 1700s, continued to be reinvented in the nineteenth
and twentieth centuries. Today, according to Walker, the Salzburg transaction is about the
making of a history as a moral idea.42 In the United States the Salzburger legend continues the
stance that the Georgia Salzburgers’ deep spirituality, strong work ethic, and independent spirit
served Ebenezer/New Ebenezer well. Today in Georgia History indicates that the Salzburgers
thrived in the years before the American Revolution and built the first water-driven Grist Mill in
Georgia as well as establishing the first Sunday School and the first orphanage.43 Not as easily
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found is how much financial and material help New Ebenezer needed to become a thriving
settlement in Georgia and how the ending of Georgia Trustee support and internal conflicts
between settlement members, church leaders, and settlers outside New Ebenezer contributed to
its eventual death as a community.
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Chapter 2
Ebenezer/New Ebenezer: The Early Years
On March 5, 1734, after enduring a difficult eight weeks at sea on the Purysburg, the
thirty-two Salzburgers docked at Charleston, South Carolina. This was to be their first stop in
America on their odyssey to their new home in Georgia. While most waited on the ship, Pastors
Boltzius and Gronau, and Commissioner von Reck went ashore and were received by Robert
Johnson, the governor of South Carolina. The group then continued to Savannah where on
March 12 they were welcomed by James Oglethorpe and the town’s citizens. And, as noted
previously, Oglethorpe and several others (including a party of Indians) set out to choose a place
for the settlement of Ebenezer. While the Salzburgers understood they were free to choose the
land, in reality Oglethorpe made the choice by leading them to land that was about twenty-five
miles northwest of Savannah. He chose this spot because he wanted a settlement placed there to
be used as a defense against the Spanish. The Salzburgers were very happy with the choice
because the land looked to be fertile with a flowing river. Oglethorpe was pleased with the
location and with the Salzburgers. He wrote:
I settled the Saltzburghers in the Situation which they desired, though it occasions an
additional Expense, we being obliged to buy Horses to carry up their provision by Land
for they are six miles from the great River, and the Ebenezer is so choked up with old
Trees that Boats cannot go till they are removed. I therefore hired a Packhorseman and
have ordered him Ten Horses to attend them. I have bought a sow, a Cow, two fowls,
Ducks and Geese for each of them, which will be delivered as soon as they can be got up.
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The Commissary is a good natured man, the Ministers are very devout and the eldest is a
very Wise man; the whole are a religious, industrious, and cheerful People and in all
probability will succeed very well.44
However, time proved that the land’s appearance was deceptive. Crops did not grow well
on the sandy soil and the river became stagnant during several months of the year. With
swampland all around them, there was no easy way to get to the settlement called Ebenezer. The
way proved impossible by boat so the Salzburgers had to cut a road to the settlement from
Abercorn on the Savannah River. From Abercorn, all supplies had to be carried on either their
backs or on a sledge. Additionally, many of the early settlers became ill with dysentery and
almost half the original settlers died during the first year. Consequently, much of the
Salzburger’s time was spent nursing or burying their friends, and that left little time for clearing
the fields and planting crops. Many of the cows provided to the settlers strayed into the swamps
never to be seen again.
Yet, despite these hardships the Salzburgers endured, commissioner von Reck praised the
land and advantages of living in Georgia in his writings. Boltzius, too, submitted reports which
shined a favorable light on life in the new settlement. Encouraged by these reports coming from
Ebenezer, Urlsperger organized another transport to Ebenezer which arrived in Savannah on
December 27, 1734. Having had a relatively uneventful journey from Ausburg to Georgia, the
Salzburgers from the second transport were appalled by what they found at Ebenezer.
Nine of the little colony had died in nine months, including those who had written the
most lavish letters praising Ebenezer; and many of the survivors were dangerously ill
with dysentery and scurvy. No land had yet been distributed, even though the
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Salzburgers had been promised immediate possession of a town lot, a two-acre garden on
the edge of town, and a forty-eight-acre farm nearby. Already, while they were in
Savannah, godless people had warned the newcomers that the soil at Ebenezer was
sterile, a fact that they could see for themselves on their way from Abercorn to Ebenezer.
Also wolves and bears had been devouring the cattle and hogs.45
Sickness, poor land, and no easy way to travel to Ebenezer took a toll of the settlers.
Within a year letters were being written to the SPCK and the Trustees indicating that Boltzius
and Commissioner Vat (who arrived with the second transport) were having difficulties
persuading the second transport to settle at Ebenezer and that the settlement should be moved.
Although reluctant to do so, Boltzius finally wrote a letter to Oglethorpe where he stressed the
Salzburgers high mortality rate as well as the infertile, often flooded, and inaccessible land.
Another issue plaguing the settlers was their interaction with the Indians living near them.
At first fueled with the hope to convert them, Boltzius was determined to learn their language.
However, he soon found that they did not stay in one spot for long so communication was
minimal. And the settlers soon realized that the Indians had no concept of private property and
took what they wanted from the fields and shot the cattle for meat.
There is also only some measure of influence on the poor heathen, which before now has
been almost nothing more than pure impossibility in that even good examples make no
impression on them. They have seen for many years nothing other than the evil example
of the white people, and because such a life agrees with the impulse of their likewise
perverted carnal heart, they have only become more mischievous than they may have
been previously and consider as the proper life only the godless life of the people and
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would regard as no friend but as an enemy and treat harshly anyone who would want to
advise them otherwise. They are incapable of making a distinction between good and
evil and consider as good the evil that the depraved fleshly sense does well, in which they
are also confirmed through the life and speech of the white people who live among them
because of trade and who are true scoundrels. They cannot be brought to any external
order and submission…46
In a discussion of Indian relations, Renate Wilson also notes that in diaries and
correspondence from Ebenezer the Indian situation is mentioned infrequently and these notations
were mainly of their strange and barbaric customs, of cattle thieving, and their willful disregard
of the European notions of private property in land, crops, and cattle.47
The Move to New Ebenezer
By early February 1736 it was clear that the settlement of Ebenezer was not a viable site
for the Salzburger community and that it would fail if it remained where it was. Boltzius
confronted Oglethorpe with a choice: either allow the settlers to move or they would perish.
“Summoning the moral courage to do an about-face, he backed up the demands of his
parishioners and pleaded with Oglethorpe to allow them to move to the bank of the Savannah
River, where they would not only find a strip of relatively fertile land but also have easier access
to Savannah and the rest of the world. As a face-saving gesture, the new settlement was to retain
the name of the old, and no mention of the removal was to be made in any reports to Europe.
Thus it could be maintained that the settlement of Ebenezer had been successful.”48
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Negotiations with Oglethorpe to secure new land for Ebenezer were both delicate and
intense. Oglethorpe had several reasons for his reluctance to move the Salzburgers to better
land, not the least of which was his pride and unwillingness to admit he had made a mistake in
land choice. He also had from the beginning a plan to keep the Georgia western frontier guarded
against attacks by the Spanish. With a fort on the Savannah River and two others on the
Ogeechee, Oglethorpe needed the Ebenezer settlement to hold the water-shed approach.
Oglethorpe and the other Georgia Trustees saw the colony of Georgia as having more
than one use. They wanted Georgia to serve as a refuge for the poor and oppressed, as a source
of raw materials, and as a bastion against the Spaniards in Florida. However, any policy
advantageous to one of the purposes could be perceived as a drawback for one or both of the
other two, and priorities changed throughout Ebenezer/New Ebenezer’s history. An example of
priority setting took place when Oglethorpe decided to take the third Salzburger transport to St.
Simons Island where he was establishing the town of Frederica as a stronghold against the
Spaniards. When the Salzburgers refused to go, he allowed them to travel to Ebenezer but all the
provisions and tools allotted to the transport were redirected to Frederica while the settlers
arrived in Ebenezer empty handed. It is during this time of confusion and conflict that von Reck
took the Salzburgers to the new site of Red Bluff on the bank of the Savannah River and
prepared to begin the building of the new settlement.
At this time there was also conflict in the settlement between Commissioners Vat, who
came with the second transport, and von Rech, fueled perhaps because Oglethorpe failed to
clarify the lines of authority between the two commissioners. Sentiments ran high in Ebenezer
with some settlers siding with the charismatic von Reck and others the older and more
experienced Swiss burgher, Vat. Von Rech was well-loved by most of the Salzburgers while Vat
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enjoyed the support of the Trustees who relied on him to carry out Oglethorpe’s orders such as
maintaining a 24-hour guard around the commissary and reserving twenty building lots on each
side of the town for English latecomers. Boltzius found Vat to be overbearing and demanding
and was especially provoked by Vat’s apparent lack of regard for religious concerns. On the
other hand, Boltzius felt von Rech was hotheaded and lacked restraint. Vat ultimately left the
settlement in disgust while von Rech was chastised by the Georgia Trustees for his temper and
impetuousness. Indeed, after Boltzius complained to the Trustees about von Rech, their
secretary, Benjamin Martyn, wrote on June 10, 1736 “And lest the Restlessness of Mr. von
Reck’s temper should have any influence on the Saltzburghers, the Trustees desire that his Lot of
500 acres may be laid out at as great a distance from them as possible.”49 Yet his taking
possession of this land was not to be. He left Georgia in 1736 and never returned. From then on
Boltzius increasingly felt the strain of bearing the burden of the community’s secular and
material affairs at the expense of his attention to his congregation’s well-being.
The move to Red Bluff on the Savannah River alleviated some of the hardship associated
with the Ebenezer settlement. However, it was not without its tribulations. In late summer many
of the settlers contracted malaria. While dysentery and other illnesses plagued the settlers in
Ebenezer, there were still enough well people to tend to the sick and perform some of the tasks
needed to build the settlement; however, many necessary tasks were left incomplete. Added to
this misery, Oglethorpe was slow in distributing the land promised them and many were to die
before the settlement could be built. Fortunately, all but the first transport were still receiving
provisions from Savannah and there was still a small amount of support from benefactors in
Europe. It seems somewhat surprising that anyone would voluntarily immigrate to the
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Salzburger settlement in view of all the hardship heaped upon them. On July 28, 1737, Boltzius
wrote to Captain Coram, the Trustee who had hosted the first transport at Dover. He said, “The
half part of ye Salzburgers you met with at Dover are translated by Death to a better life, & the
rest endeavor themselves at our new Settlement yet utmost of their strength to gain their bread by
labour.”50 Yet, despite these and other hardships, by the end of the summer 1737, huts had been
built for all the widows and there were several communal shelters. And, because of the high
death rate, those who survived ultimately had fertile garden land. By 1738 most of the settlers
had received some of their land allotment and many had received fertile bottomland. As a result,
enough crops were grown for the Salzburgers’ own use, though very little was left for sale.
After a very difficult start in Georgia owing to illness, death, and infertile land at the first
site, New Ebenezer began making strides toward becoming the settlement the Georgia Trustees
considered their crown jewel. Land was being cleared, the town was being built, and new
settlers were making their way to the site. New Ebenezer started Georgia’s first public school in
1734 and the colony’s first orphanage was opened by the Salzburgers in 1737.51 A much needed
shoemaker and physician were invited to join the settlement at this time. While the Salzburgers
did not do much hunting and were slow to take to fishing, they were excellent farmers,
herdsmen, and carpenters. In 1740 Francis Moore visited New Ebenezer and had this to say of
what he saw:
Fifteen miles from Purysburgh, on the Georgia side, is Ebenezer, where the Saltzburghers
are situated; their houses are neet and regularly set out in streets, and the whole economy
of their town under the influence of their ministers, Messieurs Boltzius and Gronau, is
very exemplary. For the benefit of their milch cattle, a herdsman is appointed to attend
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them in the woods all day, and bring them home in the evening. Their stock of outlying
cattle is also under the care of two other herdsmen, who attend them in their feeding in
the day, and drive them into cow pens at night…These are very industrious, and subsist
very comfortably by their labor. Though there is no regular court of justice, as they live
in sobriety, they maintain great order and decency. In the case of any difference, the
minister calls three or four of the most prudent elders together, who in a summary way
hear and determine as they think just, and the parties always acquiesce with content in
their judgment. They are very regular in their public worship, which is on week days in
the evening after their work; and in the forenoon and evenings on Sunday. They have
built a large and convenient house for the reception of orphans, and other poor children,
who are maintained by benefactions among the people, and are well taken care of, and
taught to work, according as their age and ability will permit. The number computed by
Mr. Boltzius in June of 1738, whereof his congregation consisted, was one hundred and
forty-six, and some more have since been settled among them. They are all in general so
well pleased with their condition, that not one of their people has abandoned the
settlement.52
Living in New Ebenezer—Challenges
As time went on, the influx of immigrants to New Ebenezer, in number and in type and
background, reflected the changing political and economic conditions of their homelands. These
factors affected how well the settlers fit into the Ebenezer community; if they took up farming or
if they worked as carpenters, millers, or a variety of other occupations centered in the town.
While early attempts by the Salzburgers to expand their settlement beyond the Ebenezer
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Creek were blocked by Oglethorpe, the acquisition of land continued to play a part in New
Ebenezer’s expansion and Salzburger farmers were soon demanding the incorporation of
unclaimed Trustee land around the settlement. However, expansion brought with it a host of
issues, among them being the shortage of farm and home labor.
In September 1743, Boltzius reported that the current census of 279 adults and children
included 11 female but no male servants (several men were serving with Oglethorpe as
soldiers) and transmitted the Salzburgers’ request to the Trustees to assign 36 males, 3
females and 3 families to serve on Salzburger farms and in the orphanage for the rest of
their indenture…Boltzius and the departing Oglethorpe joined in affirming the need to
bring in further transports of English and German indentured servants on the Trustee
account, ostensibly to forestall the repeated and increasing demands for the introduction
of slave labor and, implicitly, to permit further expansion of Ebenezer.53
This continuing lack of labor from newcomers and servants posed two problems: (1) there was
no guarantee of a stable supply of farm labor as newcomers wanted to hire out to public works
for cash, and (2) a growing number of healthy indentured men left New Ebenezer at the end of
their terms and, through marriage, taking with them some of the single women.
This scarcity of labor forced the closure of the orphanage for widows, orphans, and
indigents. Built in 1737 as the major community institution generating European support, it
closed its doors in 1744 and moved its residents into the settlement as servants. The orphanage’s
closing highlights demographic realities of the new world. Labor was scarce and extra hands
were needed in the fields and homes. This reality forestalled the attempt for duplication of the
educational institutions in Halle and benefactor Gotthilf August Francke’s ideas of social reform.
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However, Boltzius and other settlement leaders still believed in the social and economic core of
the community as fitting into the ideas of Francke, particularly with regard to self-contained
social and religious governance and economic self-control. The closure of the orphanage as a
labor pool necessitated that public works be planned and the work done at various times of the
year so the labor force could be distributed across the farming seasons and balanced against
available funds.
New Ebenezer also had a thriving silkworm industry that needed attention. Many of the
women and children in the settlement were involved in this endeavor. The silk cocoons were a
cash crop as the settlers were paid a four shilling premium per pound of silk cocoons, and the
time and effort to harvest the cocoons and process them was considered beneficial to the
community. In a Boltzius correspondence, he notes:
They (the congregation) are now seriously taking up European grains such as wheat,
barley, oats and peas, and since the ground for these crops is prepared during the fall and
winter, they are free in the spring to tend to the silkworms. Despite this task, they can
plant Indian corn as well, provided that they have plows, which is the case for several of
them and will be true for all if God so wishes and provides the funds. This is a good and
fruitful land in which people can easily find their nurture if they use prudence and work
in the fear of the Lord, for they can use their fields to their profit throughout the year.
For example, during fall and winter they put in their European seeds and this crop is
harvested in May. From planting to harvest, they have no work whatever in these fields,
since the sprouting seed leaves no room for weeds. During spring women and children
can use their time to tend the silkworms, and since these need little attention during the
first three or four weeks, they can help their husbands and fathers to plow the fields and
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plant local crops, for which they will have prepared the ground by clearing and fencing
during the previous months.54
During the years 1734 through 1752, fourteen transport ships brought Salzburger,
Swabian, Moravian, and other German immigrants to Georgia and New Ebenezer.55 The
settlement was growing and settlers, overall, seemed pleased with their lives. However, by 1747
immigration to the colony under Trustee sponsorship was drastically reduced. In New Ebenezer
more people were leaving the colony than “redeemed German servants” were entering.
According to Wilson, to maintain at least the possibility for Georgia’s growth, three ideas were
seen as possible by the Georgia Trustees: (1) provide for further immigration from Europe by
overcoming existing obstacles to recruitment and transport, (2) introduce slavery and change the
face of the colony and, (3) (for New Ebenezer) abandon the original plans at a replication of
Pietist institutions and seek to maintain Ebenezer by a more efficient use of labor that would take
into account the wishes of the farmers. Until the introduction of slavery in the colony, only the
third option was available to the New Ebenezer magistrates.56
As time went on, the inability to control indentured servants, even during their servitude,
was a common problem in New Ebenezer as well as the rest of the Georgia colony. As Boltzius
noted:
With the 3 last Swabian transports indeed much that is wicked has come to Ebenezer,
which has cost publicly and in private much effort, toil, and prayer to control. But the
merciful God has bestowed to us much victory and blessing for hindering the kingdom of
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Satan through His Word and Spirit and also through carefully used church discipline, and
for spreading the blessed Kingdom of our glorious honored King Jesus Christ in the
hearts of the old and young, of the old and new hearers, of the natives and the foreigners.
The wickedness here has not yet been able to take the throne, but truth and godliness
through divine assistance still triumph, even though we certainly now and again have
been maligned in various ways from such people who have moved away from us and
who have spewed out across the land out of God’s noticeable judgment.57
High prices for wage labor and salaries paid by the Trustees for soldiers took a toll on the
supply of young men. Consequently, proposals to the Trustees began circulating in 1748 to
invite new immigrants to Georgia and New Ebenezer with incentives including the promise of
fifty acres of selected land at the end of tenure, five hundred board feet of lumber from the local
mill, and a waiver of grist mill fees for a year. New settlers would also receive community social
services, education for their children, and the availability of the Lutheran sacrament. However,
to take advantage of this invitation, settlers were also told they would be expected to submit to
social and religious mandates. For the German audience, favorable conditions in Georgia were
stressed as opposed conditions in Purysburg on the Carolina side of the Savannah River. Good
farm land, a stable Lutheran community, and the assumption that there was a potential for
commercial ventures by foreign nationals under the protection of the British Crown were strong
incentives for immigrating to Georgia.
Yet it was not until the first new transport of European immigrants in 1749 that new
settlers in the community were anything but an occasional person or family coming from other
towns in Georgia. This small influx was mitigated by other families moving away. New
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Ebenezer did, however, keep their community’s orphaned children who were woven into its
social structure. Attempts to bring freed servants from Savannah failed as the Trustees did not
grant them the normal privileges of land and equipment and cattle to those German servants
wishing to settle in New Ebenezer at the end of their service. A general feeling of expansion in
the colony as a whole was taking hold and New Ebenezer was forced to face competing trends
and encroaching settlements.
The Slavery Controversy
Until the end of the 1740s the Trustees received support for their land and labor policies
from most of the Georgia settlers. Settlers, especially those in Darien and Ebenezer, were
adamantly opposed to slavery. They felt the Georgia plan of small farms worked by their owners
would prove viable and that slavery should be banned from the colony at all costs. While
Darien’s support was minimal, the Salzburgers assumed an active role in support of the Trustees
anti-slavery stance. From the early days of their arrival in Georgia, the Salzburgers sent a steady
stream of correspondence to the Trustees urging them to stand firm against allowing slavery in
Georgia.
The Salzburgers seemed little concerned about the moral and aspects of slavery but,
instead, emphasized the practical problems that would come into play with the use of slaves.
“Like the Trustees, they were deeply concerned by the impact of slavery on white society. The
crux of their antislavery argument was that their own agricultural ventures demonstrated that
Georgia could prosper without slaves and that any relaxation of the Trustees’ prohibitory policy
would pose an intolerable threat to the physical and psychological security of the entire white
community.”58 And, indeed, during the Trustee period the Salzburgers were successful in the
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agricultural achievements and industrial ventures in comparison to the rest of Georgia.
However, the success was at a cost. Wood writes, “Indeed, summing up the community’s
experience at the end of the Trusteeship, Bolzius remarked that its achievements had been
secured at the cost of great hardship and that most of his congregation still belong among the
poor who have always been in need of support from Europe. Nevertheless, the Salzburgers were
convinced that the progress that had been made more than demonstrated the fallacy of the
argument that Georgia’s economic survival depended upon the employment of slaves.”59
The Salzburgers’ anti-slavery sentiments were usually articulated by Boltzius. In a
March 1739 document he urged the Trustees not to abandon their labor policy. His staunch
refusal to accept the notion of slavery in Georgia made him the figurehead and against whom the
proslavery advocates, aptly named the Malcontents, focused their ire. Boltzius questioned some
of the economic assumptions at the heart of the Malcontents’ pro-slavery argument and used
South Carolina as an example of the social and economic relationships that would develop in
Georgia if the Trustees lifted their ban on slavery.
Whereas the pro-slavery faction saw in Carolina the economic and social system that, in
some respects, ought to be emulated, Bolzius saw a system that must at all costs be
avoided. He believed that Carolina offered a perfect example of the likely fate of those
Georgians who were unable or unwilling to buy slaves…Because Carolina masters taught
their slaves “all Sorts of trade,” the lot of skilled white workers in that colony was
scarcely better than that of unskilled laborers and the outlook for those who aspired to the
ownership of land and slaves was grim.60
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Boltzius agreed with the Trustees in their argument that slavery would threaten the
physical as well as the economic security of the white community. He felt it would be
impossible to regulate the slave population because it would be in the slave owner’s best interest
to breed as many slave children as possible. Because of early experiences with slaves at the
Ebenezer site, Boltzius felt slaves posed a threat to the white population, and he feared a slave
uprising.
While acknowledging the economic condition of Georgia needed improvement, Boltzius
disputed the need for slaves as the only viable answer to the colony’s problems. He believed that
if more efficient agricultural techniques were employed there would be no need for slaves. He
also felt if Georgia settlers were provided a horse and oxen as well as more modern farming
implements, they would not complain about the Georgia heat. While the spiritual aspects of
owning slaves was not a priority to either the Salzburgers or the Malcontents, Boltzius does write
about his views about the use of slaves. “…I am Sure that one man and a boy with but a Couple
of oxen or horses Shall Do more than ten men with their hoes and much Better Done and I think
would be better also than that Inhumane and Abominable using of Negroes.”61
On the other side of the debate, the Malcontents viewed New Ebenezer’s relative success
and Boltzius’ support of the Trustees’ anti-slavery policy as a stumbling block to their objective
to allow slavery in Georgia. Consequently, they did their best to dissuade and discredit him.
The Malcontents claimed that Boltzius used his position as pastor of Ebenezer to enforce his own
point of view and to suppress the views of any Salzburgers who disagreed with him. In fact, the
Malcontents found four Salzburger men who were willing to sign affidavits stating that most of
the Salzburgers “would yet sign a petition for negroes, were it not that Mr. Boltzius…who
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exercises an arbitrary power over us, might make them uneasy.”62 These charges of
misrepresentation, “spiritual tyranny,” and coercion were the weapons employed by the
Malcontents in their campaign against Boltzius. A leader of the Malcontents, Thomas Stephens,
believed that if Boltzius was discredited and forced out of the debate about slavery the Trustees
might reconsider their anti-slavery policy.
By 1748 the Trustees were in talks with Savannah authorities about the most appropriate
conditions under which slavery might be permitted in Georgia. This created a dilemma for
Boltzius. Since his arrival in Georgia, he and the Salzburger community had accepted the
Trustee authority without reservation. However, with the issue of slavery in Georgia looming on
the horizon, could he accept slavery and add his support to the Trustees or should he continue to
argue against it as he conscience dictated? In the end, Boltzius remained faithful to the Trustees
and offered them his advice as to the rules and regulations that ought to govern slavery in
Georgia. In mid-1748 a Grand Assembly was convened in Savannah to discuss a possible slave
code for Georgia. Wood notes that after the meeting, Boltzius was able to reassure the Trustees
that “all was done to my great satisfaction” and he ventured the opinion that the proposed
legislation was “so much liked and unanimously agreed upon as Salutary restrictions for the
security and well being of the People…that I don’t doubt any more but they will be as strictly
observed as they were willingly consented to.”63
The End of Ebenezer
With the Salzburgers’ struggles to survive behind them and with the stressful issue of
slavery resolved, the New Ebenezer settlers could now focus on expanding their community. In
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the years that followed, New Ebenezer flourished and was considered the “crown jewel” of the
Georgia Colony. Without the threat of Spanish and Indian hostilities and with England still in
control of Georgia, life seemed good. To be sure there were still worries about the production of
material at the grist and saw mills as well the dwindling fortunes of Ebenezer’s silk production.
Additionally, the impact of bad weather on crops and the health of Ebenezer settlers were
constant worries. Yet, as a whole, the Salzburgers seemed happy with their lives.
However, by 1776 Ebenezer had to confront the realities of politics and war. The
settlement’s attitudes reflected an ambiguous point of view. Boltzius and most of his followers
tended toward neutrality as political tensions escalated. This reluctance was no doubt brought
about by the Salzburger’s continuing gratitude for the English sponsorship, the role and support
of the SPCK, and their respect for civil authority. However, there were also Salzburgers who
shifted to the side of the patriots. Ebenezer’s most prominent and enthusiastic supporter was
Johann Adam Truelen who served as the first Governor of Georgia in 1777 while New Ebenezer
served as the State capital briefly in 1782.
The town of Ebenezer did not fare well during the Revolution. It passed back and forth
between American and British hands. The newly constructed church, finished after Boltzius’
death, served as a hospital for British soldiers and even as a stable and, as such, suffered much
damage. By the time the war ended, the town had little left to offer.
…the gradual dispersion of the residents of the town of Ebenezer, though certainly
accelerated by the events leading up to 1776 and continuing after the war, followed from
trends already evident, and even intended, during Boltzius’ lifetime. From the beginning
of the original settlement, Boltzius and Ebenezer’s residents all encouraged the
movement of families from the town to the plantations as a desired and welcomed
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development that indicated progress toward the goal of self-sufficiency and survival.
Communities such as Goshen and Bethany, with churches and schools of their own,
organized as offspring of Ebenezer in places more convenient to the plantations and later
settlements.64
Ebenezer as a Social Experiment
Settlers in Ebenezer never confronted British authorities because they were promised all
the rights granted an Englishman with regards to land and goods and felt they would be free from
oppression and violence. Yet naturalization and property law at first remained vague in Georgia
and caused issues with how property could be divided because Oglethorpe believed that
farmsteads should remain small, free of slaves, and settled upon male heirs. He felt this would
be the only way the colony could prevent the growth of large plantations sustained by slavery.
From early on, the Society for Promoting Christian Knowledge (SPCK) in London and
the Halle’s Francke Foundations assumed that Ebenezer/New Ebenezer would be a mix of
private industry and the public sphere including an orphanage and school and other industries
contributing to the welfare of the community as a whole.
Surviving fragments of German-language wills, deed, indentures, and land records
provide hints that Georgia’s Salzurgers valued and ordered society, and that they defined
property and liberty along lines suggested by Halle’s pastors. Unlike contemporary
German speakers in Virginia, these early Salzburg emigrants, especially women deeply
committed to pietist teaching, could envision property as a good held in trust, and often
took care to exercise stewardship over it for the less fortunate. Their [Salzburgers’] early
use of property, and a reflective and essentially passive understanding of liberty, seemed
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to augur well for a sense of responsibility to the ordered society Halle hoped they labored
to construct.65
There are many reasons how and why the Salzburgers were different from immigrants
who settled in other regions of the United States. Because the Ebenezer settlers operated under
the patronage of the Georgia Trustees, the SPCK, and Pietists in Germany, their community was
built in a different manner from that of, for instance, the Moravians or the archetypal German
farmer living in Pennsylvania’s backcountry. As Auman notes, these unique settlers upheld a
strong loyalty to Britain’s Crown as well as a shared sense of civic responsibility to the British
Empire and the colony of Georgia. The Georgia Salzburgers embraced their British Empire
membership quite differently than the conventional understanding of Germans in America, who
were often characterized as apolitical. Additionally, Auman indicates the British Empire and
Halle Pietism heavily influenced how the Georgia Salzburgers shaped their society. They
envisioned a worldwide German community which would avail itself of English rights and
would establish a moral community. The Georgia Trustees helped promote this concept by
representing the Georgia project as one meant to extend and protect the British Empire, to
expand English liberties in America, and to protect Protestantism. According to Auman, “These
three purposes for the new colony are very much in line with current historiographic
understanding of British concepts of empire in the eighteenth century.”66
However, according to Roeber, one of the main reasons for the settlement’s eventual
demise was because of the conflict between the Swabian late arrivals bent on individual choice
and the older settlers who were guided by Halle’s call to stewardship. With the high death rate
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during the early years of the settlement, there was no “charter group” to continue the policies and
practices that were the hallmark of the early settlement and conflict emerged concerning property
use and the ability to settle where one wished. The cracks in philosophy between the older and
new settlers triggered the split in the community which had as one of its main tenets the
ownership of property and how that property could be used. With various pastors aligning
themselves on either side of the debate, the end of the settlement was inevitable.67
Support for Ebenezer
While the founders of the Georgia Trustees have been characterized as impractical
idealists, they were savvy enough to realize that they would not be able to fund the Georgia
Colony by private donations alone. During the time the Trustees governed Georgia (1732-1752),
the British Government contributed better than 90% of Georgia’s financial support. This support
of Georgia is unique in that the government had never before supported a privately operated
colony. To be sure, Georgia was seen as being strategically valuable because of England’s
struggle with France and Spain with regards to land and the colony’s operation was expected to
benefit the British economy by producing raw materials and relieving unemployment at home.
The two leading Trustees were Parliamentary men. James Oglethorpe was a prominent
figure in the House and Lord Percival had influence with the King and Queen and Sir Robert
Walpole. The rest of the Trustees were not well-known but they were committed to the Georgia
experiment and worked hard as long as it was new and exciting. As Richard Dunn noted:
“In the twenty years that the Georgia Trust operated, seventy men were elected as Trustees, and
forty-four of them sat in the House of Commons, while five were in the House of Lords.”68 Yet,
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as a group the Trustees were very different in their views and it was impossible to develop a bloc
of support for Georgia. By as early as 1733, some of them were already taking little interest in
the colony. It was in the early 1730s, when enthusiasm over Georgia was at its peak, that the
Trustees asked for and received the most money from Parliament. The years after 1735 saw a
decline in Georgia affairs. The Trustees continued to extract annual grants from the House of
Commons without a great deal of difficulty but the continued dependence on Parliament funds
indicated that the colony could not pay for itself. Indeed, “all the rice, silk, and deerskins which
were shipped to the Trustees from Georgia during their regime sold for less than ₤2,000. By the
mid-1740s there was little interest or attention given to the Trustees or Georgia. In total, the
Georgia Trustees petitioned the House of Commons for money sixteen times altogether, and
received grants thirteen times.”69
Ebenezer Power Structure
As noted in other sections, the Ebenezer settlers upheld a strong loyalty to Britain’s
Crown as well as a shared sense of civic responsibility to the British Empire and the colony of
Georgia. This was quite different than other Germans in the New World who were seen as
apolitical. Additionally, the British Empire and Halle Pietism heavily influenced how the
Georgia Salzburgers shaped their society. They envisioned a worldwide German community
which would avail itself of English rights and would establish a moral community. It was Pastor
Boltzius who wielded both secular and religious control over the community. As noted
previously, he was held in high esteem by members of the Georgia Trustee, at Halle, and with
the SPCK, and his thoughts and recommendations held great weight. Also, as noted earlier, he
was seen by some in the community as a fair and conscientious leader while others felt he was a
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tyrant…all depending on who they were and on what side of the debate they were on. For
instance, during the slavery tensions in the colony, Malcontent Stephens accused Boltzius of
“exercising a “spiritual tyranny” over his congregation.”70 In fact, four men in his own
congregation indicated that Boltzius exercised an arbitrary power over them.
There is no doubt that Ebenezer was a theocracy in the broadest sense of the term and
that the formulation of community policy rested with Boltzius. Even when there were Georgia
Trustee appointed commissioners (von Rech and Vat), Boltzius’ views of the person and how he
was dispensing command was noted and, oftentimes, acted upon by the Trustees. With both Vat
and von Rech leaving Georgia in the early 1740s, Boltzius was forced to take on the secular
affairs of Ebenezer which created a great deal of stress for him because he did not feel he could
do the work of the Lord while also administering to his secular duties. In 1741 Boltzius
requested that the Trustees appoint a Justice of the Peace to take on these duties but action to this
request was not taken until 1745 when the Trustees named both Boltzius and Granau to this role.
Theoretical Underpinnings
It seems that Boltzius’ power in the community of Ebenezer fits into Foucault’s idea of
power and truth. He says:
It seems to me that what now be taken into account in the intellectual is not the “bearer of
universal values.” Rather, it’s the person occupying a specific position—but whose
specificity is linked…to the general functioning of the apparatus of truth. In other words,
the intellectual has a threefold specificity: that of his class position…; that of his
conditions of life and work, linked to his condition as an intellectual (his field of
research, his place in a laboratory, the political and economic demands to which he
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submits or against which he rebels, in the university, the hospital, etc.); lastly, the
specificity of the politics of truth in our societies. As it’s with this last factor that his
position can take on a general significance and that his local, specific struggle can have
effects and implications which are not simply professional or sectorial. The intellectual
can operate and struggle at the general level of that regime of truth which is so essential
to the structure and functioning of our society…it being understood also that it’s a matter
not of a battle “on behalf” of the truth, but of a battle about the status of the truth and the
economic and political role it plays.71
Antonio Gramsci’s ideas about hegemony and the manufacture of consent are also
applicable. He saw civil society as the public sphere and the place in which ideas and beliefs
were shaped, and where bourgeois “hegemony” was reproduced in cultural life through the
media, universities and religious institutions to “manufacture consent” and legitimacy.72 As
described throughout this paper, the settlers at Ebenezer reproduced a culture that was conceived
by the Georgia Trustees and the Pietist movement. They willingly upheld a strong loyalty to
Britain’s Crown as well as a shared sense of civic responsibility to the British Empire and the
colony of Georgia. The Georgia Salzburgers embraced their British Empire membership quite
differently than other Germans in America who were often characterized as apolitical.
Additionally, the British Empire and Halle Pietism heavily influenced how the Georgia
Salzburgers shaped their society.
Barbara Fields’ theories regarding race are also of interest here with regards to the
Salzburgers’ attitudes about slaves. In her article “Ideology and Race in American History” she
indicates questions of color and race have been at the center of some of the most important
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events in American experience. She notes that the slaves “black” color served as a highly visible
label identifying these Africans as people who came from a continent that for ages Christians felt
was radically lacking religion and that this “blackness” would be the thing settlers noticed when
they encountered Africans for the first time. From the beginning of slavery in the New World,
there has been a racial component between the white settlers and the colored slaves.73
Ebenezer’s Legacy
At the conclusion of “The Letters of Johann Martin Boltzius, Lutheran Pastor in
Ebenezer, Georgia,” editor Kleckley sums up his feelings about the man, the community, and the
time. I could not say it better. He writes:
If the reality of Ebenezer is measured against an ideal of a continually existing, selfperpetuating, community of German speaking Lutherans trained in the faith and mores of
Halle Pietism, then without question the period after Boltzius’ death marks the beginning
of a decline. Taking a longer view, however, the transition already underway during
Boltzius’ life and extending beyond his time begins to appear perhaps less as a decline
than as a transformation into a new vitality carried beyond the banks of the Savannah
River and into the expanding regions of Ebenezer’s influence. From this perspective, the
decline of the town of Ebenezer serves not so much as the symptom of failure to continue
as a thriving community within prescribed municipal boundaries. Rather, the decline
stands as a sign of a community that had achieved its purpose. What continued from
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Boltzius’ life and work, and from the community he established and led, endured not
merely as remnant but as legacy.74
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Chapter 3
Interactions at New Ebenezer
Initial Contact
While the Salzburger odyssey to the New World has been well documented, to date little
has been written about the descendants of the original Salzburger settlers who continue to live in
Effingham County, Georgia. By reviewing information posted on the web sites of the Georgia
Salzburger Society (GSS), the Jerusalem Lutheran Church, and the New Ebenezer Retreat and
Conference Center, as well as interviewing key personnel in each of these three organizations, I
am able to add to the literature by discussing what the Salzburger legacy means to the
descendants, some who continue to live on the land deeded to their ancestors. To glean an
understanding of what it means to be a Salzburger today, it is important to know who holds the
power at the site, who controls how the Salzburger story is told, and how the three organizations
co-exist at New Ebenezer.
I knew very little about the Salzburgers when I first visited New Ebenezer in December
2012 with a group of Kennesaw State University faculty and students. This trip was my
introduction to the Salzburger saga as well as to several of the people who are involved at the
site. During this three-day stay, our group met with members of the New Ebenezer Retreat and
Conference Center, the Jerusalem Church, and staff at the Georgia Salzburger Society Museum.
During conversations it was obvious that Salzburger bloodlines are a very important part of who
can be selected to hold the positions of power in these organizations. It also became clear from
conversations that there was conflict between some members of the church and the museum
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staff. Martha Zeigler, then curator of the GGS Museum, in particular, was open in expressing
her unhappiness with how the church maintained complete control over the New Ebenezer land
and would not sell any of it to the museum for its expansion. Time was also spent discussing
what it means to be a Salzburger today and how this identity is shared with the public at the New
Ebenezer site.
Conversations during this initial meeting at New Ebenezer were cordial and our group
had the opportunity to delve more deeply into materials at the site than most visitors; however,
conversations stayed on a superficial level with the exchange being more like a “show and tell”
than a meaningful dialogue. It seemed that some of the people at the site wanted to keep their
space and the Salzburger story closely guarded.
It was apparent during this visit that the Jerusalem Church holds the power. As the
property is owned by the church, what is done regarding the site is dictated by the church. And
as previously noted there was tension between some of the church and museum personnel as to
the best use of the land. Additionally, in conversations at the New Ebenezer site and in
subsequent interviews it was clear that there are intertwining personal and professional
relationships between the three organizations. In an email from Retreat Center manager Connie
Brazemore to me dated June 6, 2014, she highlights the connectivity of the three organizations
on the New Ebenezer site by stating the Jerusalem Church owns all the property; the Retreat
Center is an extension of the ministry of the Church; and the Georgia Salzburger Society and
Museum’s mission is to teach the history of the area and aid in the research of Salzburger
descendants. It is mandated that the New Jerusalem Church pastor and three church members sit
on the Retreat Center Board and there are church members sitting on various GSS boards and
committees. Many Salzburgers have held various positions in each of the organizations. For
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example, Brazemore is a past member of the Jerusalem Church and has served on its Council as
well as having served on the GSS Board of Directors. With these intermingled relationships,
there may be cause for concern regarding conflicts of interest with regards to the best use of
knowledge, skills, and resources on the site. In addition, it is mandated that many of the major
positions of power can only be held by Salzburger descendants. This makes the pool of
knowledgeable people with an understanding of the history of the Salzburgers small.
Building Consensus
In April 2013 Dr. Sabine Smith and I met with Gary Nizzi (now GSS President) and
Vince Exley of the Georgia Salzburger Society to discuss my capstone project – the development
of signage to be placed at the New Ebenezer site highlighting historical information about the
Salzburger’s journey to Georgia and their settlement of Ebenezer/New Ebenezer. In this
conversation, Nizzi indicated that he would be my contact in the GSS and that he would reach
out to the GSS Board to gain its approval for my work. In an email to Keith Zeigler sent by Gary
Nizzi and with a copy to me dated May 14, 2013, Nizzi stated “I propose we welcome and work
with Joann Trodahl for her project with the understanding that she will communicate with us and
provide progress reports throughout her process for each visit. We should put her in contact with
the pertinent committees and personnel as the signage is developed to coordinate our messages.”
And in an email to me dated May 14, Nizzi stated “I would like to inform you that the Board of
the Georgia Salzburger Society approved working with you on your Capstone Project. On behalf
of Keith and the board I congratulate you and look forward to our working together.”
However, on September 1, 2013, during my first meeting with GSS members living in
Effingham County, it was brought to my attention that there was already a project underway that
had produced a website attached to signage at the New Ebenezer site. This project was funded
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by the Effingham County Chamber of Commerce/Tourism Committee and Salzburger Claudia
Christiansen and web designer David Harris of US eBusiness Solutions were in charge of the
project with a website link http://visitebenezer.com. I received no encouragement from this
group to move forward with exhibit panels; in fact, I was told that exhibit panels were oldfashioned and that digital signage was what was needed at the New Ebenezer site. It seemed that
my proposed capstone project was now redundant. With very mixed emotions I talked with Drs.
Dickey and Lewis who encouraged me to continue with my project which could be used in a
variety of venues if not at the New Ebenezer site. With this encouragement I continued my
research into the Salzburger story and interviewed key players at the site.
Interview Themes
Perhaps because of trust issues, much of the information shared in the interviews was of a
general nature. Interviewees were very knowledgeable about the Salzburger story and museum’s
associate curator Roger Stephens, especially, was knowledgeable about the genealogy of various
Salzburger Society members. However, none interviewed touched any aspect of the Salzburger
story other than that put forth in the exodus tale that was developed by German clergy members
in Europe and by Pastor Boltzius, General Oglethorpe, and others interested in seeing that
Ebenezer/New Ebenezer thrived and was profitable. As shown in the previous chapters, this
representation is only one view of the story and does not take into account other historical facts.
By reviewing the web sites for Jerusalem Church and the GSS Museum it is clear that the
ownership of the master narrative rests at the New Ebenezer site and that the story shared today
is not noticeably different from the one crafted in the 1700s. 75 Unlike Steven Dubin’s discussion
of how public historians navigate the complex arena of public opinion and how differing groups
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compete for ownership of a master narrative in Displays of Power, at this point in time there are
no competing entities wishing to change the perception of the Salzburger story nor, as Linenthal
suggests in Sacred Ground: Americans and Their Battlefields, is there a struggle of who should
speak it.76,77
There were common themes within the interviews. Especially noteworthy is the idea of
Salzburger personality traits being passed down through the generations. While all interviews
included information about what it means to be a Salzburger today, both interviewees Connie
Brazemore and Gary Nizzi indicated that there are specific character traits they feel come from
being a Salzburger. In Nizzi’s June 10, 2014, interview with me he states that Salzburgers today
are still known to be stubborn, to persevere, and continue to revere a good and Godly life; in an
email dated June 6, 2014, Brazemore states that her family members are still very devout
Lutherans and very hardworking people. However, not all settlers in New Ebenezer were
blooded Salzburgers; there were Swabians, Swiss, and others who came to New Ebenezer as, for
example, indentured servants, who did not share Salzburger blood or a homeland. Yet all are
classified as Salzburgers in the GSS and their descendants are recognized as Salzburgers. Today,
it does not seem to matter where the settlers came from as long as they lived in New Ebenezer.
However, it does matter if you are a direct descendant Salzburger or if you are married into a
family in today’s GGS and New Jerusalem Church. Only blooded Salzburgers can hold
positions of highest power in these two organizations. Additionally, only direct descendants can
be classified as regular members of the GGS; spouses are classified as associates; and “friends”
are people interested in the Salzburgers who are willing to pay the GGS application fee.
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Another commonality between the interviews is that there seem to be no Salzburger
customs that have been passed down through the generations. There are no specific Salzburger
or German foods used at family celebrations and no wedding or holiday traditions that can be
traced to their Salzburger roots. Gary Nizzi had the best reason for this. In his June 10, 2014,
interview he indicates that the settlement survived for such a short time and there were so few
new Salzburger settlers arriving to keep traditions alive that, in the end, the traditions passed
down are typically Southern in nature. All interviewees indicated that they knew from a young
age that they were descendants of this unique population but that the history did not mean much
to them. It is only as they became older that they recognized the importance of the Salzburgers
in Georgia’s history. In my interview with church member Helen Gnann on November 17, 2013,
she shared stories of her early life where the church was an important part of her weekly routine,
but her recollections were of going to the river to pass the time between church services and the
meals shared at church events. Being a Salzburger was taken for granted (perhaps because the
people she knew were all Salzburgers), and it meant little to her.
Yet another common theme in the interviews has to do with how Salzburger children feel
about their heritage. Each person that I spoke with indicated that being a Salzburger means little
to their children. They indicated that their children know their heritage but that they do not
worship it and they do not feel it makes them special. When I asked them why this may be, Gary
Nizzi in his June 10, 2014, interview and Betty Jean and Benny Ferguson in their November 17,
2013, interview with me all indicated that their children were raised away from Effingham
County so their connection to their heritage is less important. As the President of the GSS, Nizzi
indicated that many Salzburger parents choose to register their children as lifetime members of
the Georgia Salzburger Society and that he, as a parent, hopes membership in the society will
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“plant a seed” so his children, as they grow older, will cherish their unique heritage and become
active in its preservation.
Insights
In the December 2012 visit to the New Ebenezer site, it seemed that there was tension
between members of the Jerusalem Church and the GSS Museum. Then museum curator Martha
Zeigler indicated that she did not feel welcome in the church. A few years earlier she had
resigned her longstanding membership because of a stance taken by the Evangelical Lutheran
Church in America (ECLA). Further web research indicates the ECLA’s stance on
homosexuality is probably what caused the rift. This ECLA stance divided the Jerusalem
Church so dramatically that, according to Benny Ferguson in his November 17, 2013, interview
with me, at least fifty percent of the church membership left and found other places to worship.
Because of the connectivity between the church, the museum, and the Retreat Center, personal
feelings seem to play a role in how well the three organizations worked together professionally.
During visits to the GSS Museum, it was clear that those who worked there did not have
the expertise needed to adequately curate the objects in this unique collection. Typically
museum curators analyze, catalog and create written descriptions of historical and artistic
objects, research topics related to their collections and oversee educational programs about them.
They have undergraduate and graduate degrees in history or art history, curatorship, and
restoration science. While those in charge of the museum are very knowledgeable about the
Salzburgers and the genealogy of certain Salzburger families, the academic knowledge needed to
showcase the museum’s collection is lacking.
Gary Nizzi and I discussed the museum in his June 10, 2014, interview with me. He
shared that the museum curator position as well as other positions in the museum are staffed by
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volunteers and that Martha Zeigler, who held the curator position for fifteen years, had retired
and has been replaced by Sheryl Howell who Nizzi characterized as a learned person who was
well educated, well spoken, well organized, but not a museum person by training. When asked if
Ms. Howell was a Salzburger descendant, he replied that he did not know for sure but that the
curator did not have to be.
Nizzi also shared that there is a new entity housed in the museum – the Loest Research
Library which is situated on the museum’s second floor. Made possible by the generous gift
from the estate of the late Miss Alice Rahn Loest, the newly opened library is a research facility
for Salzburger ancestry. The Loest Library’s mission is to “…collect and make available for
research quality genealogical and historical data relevant to the Salzburger-German community
of Ebenezer with emphasis placed on primary sources of the 18th century.”78 Again, it is
volunteers who supplement the Genealogy Committee in staffing the library. Some of the
donated Salzburger material that was housed in the museum has since been moved to the library.
With a new curator and associate curator and the Loest Research Library focusing on

research quality genealogical and historical data relating to the Salzburgers in New Ebenezer,
one can hope that the exhibits and information available to those who tour the site will be shown
in a more professional manner. The depth of genealogical knowledge by museum staff is not
questioned; it is the presentation of the materials that could use help.
It is noteworthy that Gary Nizzi took the lead in presenting me and my project to the
church as well as to GSS members. Again, this speaks to the personal and professional
connectivity between members of the three organizations at the site. On August 15, 2013, Nizzi
emailed me stating “Our contacts are “talking up” the GSS involvement with you to the church
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to “spread” good will…I wanted this to go well for all future endeavors, and it seems to be
heading in that direction with a careful guiding hand and trust.” However, after several attempts
to find church members willing to be interviewed, finally on November 17, 2013, Betty Jean and
Benny Ferguson and Helen Gnann sat down with me. They were the only church members I
contacted who were willing to be interviewed. Of all the people I spoke with, church members
were the least interested in this project.
The final theme running through interviews is the issue of Salzburgers lineage and how
blood is tied into the power structure of the New Ebenezer site. As previously noted, there is
much connectivity between members of the church, the museum, and the Retreat Center. Board
members for each of these entities can and do sit on the boards of the others. For instance, the
Retreat Center’s board consists of thirteen members—the Jerusalem Lutheran Church pastor, two
members from the New Ebenezer Support Trust, and six members from the community at large.
The church and the Trust appoint three more representatives and the at large positions are elected
by the current Board of Directors. In these organizations, any interested person can be elected for
committees or boards; however, it is only blooded Salzburgers who can hold the highest
positions of power. This has caused tension for some. In Benny Ferguson’s November 17,
2013, interview with me he shares that he is not a regular member of the GSS because, not being
a blooded Salzburger, he cannot vote. He indicated that if he cannot vote, he does not want to be
part of it. He also indicated that after many years living in Effingham County and being married
to a Salzburger descendant, he is still considered an outsider in the church because he, himself, is
not of Salzburger blood.
In Conclusion
By viewing the web sites of the Retreat and Conference Center, the museum, and the
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church, as well as interviewing key players in these three organizations, I was able to assess the
degree to which politics play a part in the overall running of the site and how Salzburger history
is portrayed for the public. It is clear that there is a great amount of personal and professional
overlap between the organizations on the site and that this has created tensions. It is also evident
that being a blooded Salzburger allows one to be in a greater position of power. Finally, by
viewing the web sites and in interviews, it became clear that the church is in the position of
power at the site because it owns the land. The Retreat Center is an extension of the ministry of
Jerusalem Church and, according to its web site, the Center “Founded on Christian principles…is
an ecumenical retreat center that’s become a welcoming haven for those seeking personal
growth, quiet time, meditation and relaxation.”79 And, as stated on its web site, the goal of the
Georgia Salzburger Society is to “continue to preserve the history and folklore of the
Salzburgers.”80 That these organizations are separate but intertwined pieces of the New
Ebenezer site is indisputable. It is their strength but also a weakness because there is only a
small group of blooded Salzburgers who can be leaders and it is they who make decisions
regarding the future of the site.
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THE SALZBURGER EXPULSION
Religious Exiles
In the winter of 1731 twenty thousand protestant citizens of Salzburg (in present-day
Austria) were expelled from their homeland by Count Leopold von Firmian, Catholic archbishop
and prince of the independent state, because they refused to embrace Catholicism and continued
to follow the teachings of Martin Luther. Viewed as rebels, those who did not own land or
property were forced to leave within eight days; others were given three months to leave their
homeland. A majority of these outcasts settled in East Prussia and Holland. However, King
George II of England, a German duke and Lutheran, was prevailed upon to offer Salzburgers a
new home in Georgia. About three hundred hardy souls chose to emigrate to the new colony.
Arriving on March 12, 1734, the first transport of Salzburgers who emigrated to Georgia
did so to escape the difficulties, oppression and violence that they had endured in Salzburg and
to be able to practice their faith without penalty. They boarded the ship Purysburg secure in the
understanding that they would enjoy all the rights and privileges of Englishmen. Under the
leadership of Pastors John Martin Boltzius and Israel Gronau, the Salzburgers built a settlement
in the wilderness based on the ideal of an ordered society.
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The Salzburger expulsion of the years 1731/32
www.pfaenders.com
http://www.pfaenders.com/html/salzburger_expulsion.html

The Salzburger expulsion in winter of 1731
www.pfaenders.com
http://www.pfaenders.com/html/salzburger_expulsion.html

Salzburger father and son
Salzburger mother, daughter, and infant cradle on back
Historical text archives
http://historicaltextarchive.com/salzburger/cath.html
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JAMES OGLETHORPE, GEORGIA TRUSTEE AND
FIRST GOVERNOR OF GEORGIA
General Oglethorpe: An Influential Supporter
General James Oglethorpe played a significant role in persuading England’s King George
II to create the colony of Georgia. The last English colony established in the United States
before 1763, Georgia was created to form a military buffer between Carolina and Spanish
Florida. However, the colony became much more than that. Conceived by the James Oglethorpe
and other Georgia Trustees, the colony of Georgia was developed as a humanitarian refuge for
the English poor and those fleeing religious persecution in Europe.
Oglethorpe was a valued supporter of the Salzburger exiles who chose to make Georgia
their home. On March 12, 1734, the first transport of Salzburgers arrived in Savannah where
Oglethorpe greeted them and led a small party to find land for their new home about twenty-five
miles northwest of Savannah. As this land proved unsuitable for their community, the
Salzburgers requested they be allowed to move. Oglethorpe approved the move in 1736 and they
settled at the present site of New Ebenezer.
Pastor Boltzius communicated with Oglethorpe regularly regarding the Salzburger
settlement: their wants, their needs, and their hopes for the future. It was through Oglethorpe
and the Georgia Trustees that Ebenezer/New Ebenezer received funds and materials to allow the
settlement to prosper. In return, for many years the Salzburgers remained true to Oglethorpe’s
vision for Georgia. However, not all colonists were happy under Oglethorpe’s rule and felt the
ban on slavery hindered Georgia’s growth and prosperity. After twelve years as governor,
Oglethorpe returned to England. Soon after, the King of England proclaimed Georgia a Royal
Colony and appointed a series of Royal Governors to rule it.
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General James Oglethorpe

http://georgiainfo.galileo.usg.edu/

General James Oglethorpe
Natinal Park Service
http://www.nps.gov/foma/historyculture/1740-siege.htm
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A UTOPIA IN THE NEW WORLD
The Salzburgers Settle into Their New Home
After an eight week ocean crossing, on March 12, 1734, the first Salzburger exiles landed
at Savannah and ended their long journey to find a new home. On March 15, 1734, General
James Oglethorpe, Baron von Reck, Salzburger pastor Israel Gronau, and two other Salzburgers
left Savannah and traveled inland to find a suitable site for their settlement. Several days later a
site approximately twenty-five miles northwest of Savannah was agreed upon as the Salzburger’s
new home. Initially called Eben Ezer, which means “stone of help” or “monument to God’s
protection,” by the Salzburgers, General Oglethorpe formally shortened the new settlement’s
name to Ebenezer.
Although the Salzburgers were at first quite happy with the location of Ebenezer, the site
proved to be too far from Savannah to make transportation of goods to and from the port easy.
The land was also of poor quality for crops and tended to flood. With many of the original
Salzburgers either sick or dying, Pastor Boltzius appealed to General Oglethorpe to allow the
settlement to be moved to higher ground on a bluff over the Savannah River. In 1736 the
Salzburgers built their new community, New Ebenezer. New Ebenezer grew to be one of
colonial Georgia’s most successful settlements with the colony’s first saw and grist mills as well
as a thriving silk industry.
Based on The Georgia Trustees’ utopian vision of small farms, landowning colonists, and
no slavery, the New Ebenezer was also seen as a buffer between the other British colonies and
Spanish-controlled Florida. It replicated a governance style based on the principles of universal
reform developed in the Francke Institutions in Halle, Germany, which included economic
independence and social and religious self-governance.
For many years the Salzburgers received substantial financial support from the Georgia
Trustees, The Society for Promoting Christian Knowledge, and England’s King George II, as
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well as material support from the German cities of Halle and Augsburg. This support enabled
New Ebenezer colonists to be separate, both spiritually and secularly, from other Georgia
colonists. However, this separateness also prevented the Salzburgers from adapting to the
political and economic pressures of the day and contributed to New Ebenezer’s eventual end as a
thriving community.
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Ebenezer/New Ebenezer

Early Ebenezer
New Georgia Encyclopedia
http://www.georgiaencyclopedia.org/articles/history-archaeology/ebenezer

1747 Map of New Ebenezer
New Georgia Encyclopedia
http://www.georgiaencyclopedia.org/articles/history-archaeology/salzburgers

Map of Ebenezer 1735
GeorgiaInfo
http://georgiainfo.galileo.usg.edu/topics/maps/article/historical/savannah-area-map-1735
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JOHANN MARTIN BOLTZIUS
Administering to the Salzburger Flock
Johann Martin Boltzius was born on December 15, 1703, in Forst, Germany. As a young
man Boltzius won a theology scholarship to the University of Halle. While there he studied
Lutheran Pietism whose tenets emphasized salvation by grace, strong ethics, social compassion,
and pastoral leadership. He briefly held the post as inspector of the Latin School of the Francke
Orphanage Foundation before being selected to serve as senior pastor to the Salzburgers
emigrating to Georgia. Journeying with him was assistant pastor, Christian Gronau. Both men
married Salzburg sisters and spent the rest of their lives tending to the settlement’s congregation.
Boltzius’ vision for Ebenezer included an emphasis on Christian principles, a strong work
ethic, and a diverse economy. He felt that God governed the settlement through appointed
ministers who handled both spiritual and administrative responsibilities. While beholden to the
Georgia Trustees and accepting of their authority, Boltzius insisted that New Ebenezer be treated
as a semi-independent community within the colony. He saw the need for private enterprise over
communal effort and was instrumental in the settlement’s adoption of new farming techniques
and the development of a silk production industry as well as the building of a gristmill, a rice
mill, and a sawmill.
Boltzius was generally loved by his congregation; however, as opportunities for personal
independence grew in the colony, his authority was questioned by both Salzburg and nonSalzburg residents alike. Additionally, his attempts to extend his ministry beyond New Ebenezer
met with disappointment as colonists from other religions did not meet his expectations.
For most of his career, Boltzius vigorously opposed slavery which caused conflict
between himself and the colony’s pro-slavery group, the Malcontents. This group actively
sought to have him removed from power and, for a time, Boltzius feared for his life. However,
by the late 1740s Boltzius had reluctantly concluded that he must accept slavery or risk losing
New Ebenezer because of a labor shortage and, in time, he also purchased slaves.
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After the death of junior pastor Gronau in 1745, Boltzius began to delegate some of his
responsibilities to Lutheran assistants and civil appointees. As he grew older he had serious
health issues; however, he continued administering to the needs of the citizens of New Ebenezer
until his death on November 19, 1765. Unlike Gronau, there is no stone monument for Boltzius
in New Ebenezer’s Jerusalem Church cemetery. Some say, as was the custom of the time, he is
buried under it.
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Pastor Johann Martin Boltzius
New Georgia Encyclopedia
http://www.georgiaencyclopedia.org/articles/history-archaeology/johann-martin-boltzius-1703-1765

Pastor Johann Martin Boltzius
Visit Ebenezer
http://visitebenezer.com/sites/boltzius-statue/
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NEW EBENEZER’S CHURCH
The Oldest Public Building and Oldest Church in Georgia
Exiled from their homeland, the Salzburgers who settled in Ebenezer came to the New
World with assurances from General Oglethorpe, The Georgia Trustees, the British Crown, and
the Society for Promoting Christian Knowledge that they would have religious freedom. This
valued freedom was a pillar of the settlement’s foundation. Even in the early stages of building
Ebenezer, the Salzburgers cared little for the political or civil goals outside their community and
looked to Pastor Boltzius as their spiritual and secular leader.
Before a church was built, religious services were held in a large hut that was
Commissioner Von Reck’s home, in Boltzius’ personal residence, and occasionally at the
orphanage. In 1741, at the insistence of Pastor Boltzius, the Jerusalem Church was erected with
thick timbers instead of boards or bricks as was the custom in Savannah. However, within two
years after Boltzius’ death in 1764 the church was rebuilt using bricks. This structure, the
Jerusalem Lutheran Church, still stands on the New Ebenezer site and is the oldest public
building and oldest church in Georgia. It is also the oldest active Lutheran Church in the United
States. Many descendants of the original Salzburger immigrants still worship in the church
today.
However, times are changing for the Salzburger descendants living in Effingham County
as well as for the Jerusalem Lutheran Church. The town of Rincon is becoming a “bedroom
community” of greater Savannah and the demographics of Effingham County and the
membership of the church are changing. Now about one-third of the members of the church
have Salzburger ancestors. Only time will tell how these changes affect Jerusalem Lutheran
Church and its unique Salzburger heritage.
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Jerusalem Lutheran Church, Rincon, Georgia
Effingham County web site
http://www.effga.com/jerusalem/

Jerusalem Lutheran Church, Rincon, Georgia
Georgia Salzburger Society web site
http://www.georgiasalzburgers.com/jerusalem-church.htm

88

NEW EBENEZER’S ORPHANAGE
A First in Georgia
The Salzburger orphanage—the first recognized orphanage in Georgia—was a major
construction project for New Ebenezer. Completed in 1738, the home consisted of three living
rooms, three bedrooms, a kitchen and a pantry. Outside there was an outhouse, a cabin for flour
grinding, an oven for baking, a large pot for laundry, and several outbuildings to house livestock.
At its peak in 1743, the orphanage housed twenty-four adults and children—ten percent
of New Ebenezer’s population. The orphanage housed the settlement’s orphans and widows as
well as children from poor families and settlement servants. The building also served as a
boarding school, poorhouse, and a facility to house the sick. Most of those lodged in the
orphanage provided useful labor to the citizens in New Ebenezer. Of special note, Georgia’s
first post-British governor, John A. Treutlen, lived in the orphanage at New Ebenezer.
While a worthwhile philanthropic endeavor, at no point in New Ebenezer’s history was
the orphanage self-sufficient. Pastor Boltzius calculated that it required about three pounds
sterling to maintain each child. Boltzius’ repeatedly appealed to the Georgia Trustees and
General Oglethorpe to help support the orphanage, and in 1742 he finally gained enough funds to
pay off its debts. However, in 1744 the orphanage was shut down. Because of the ongoing and
serious shortage of able-bodied workers at New Ebenezer, the widows and children were
desperately needed as field hands and servants and were boarded with the families for whom
they worked.
Today, a replica of the orphanage houses the Georgia Salzburger Society Museum at the
New Ebenezer site.
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Georgia Salzburger Society Museum which was designed as a
duplicate of the New Ebenezer Orphanage
Georgia Salzburger Society web site
http://www.georgiasalzburgers.com/museum.htm

Plaque on the Georgia Salzburger Society Museum
Georgia AATG web site
http://georgia.aatg.org/Salzburger2012/Updating/Topics2012/Orphanage.pdf

Museum designed after orphanage
RootsWeb.com
http://www.rootsweb.ancestry.com/~gagus/salzburgers.htm
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THE WOMEN OF NEW EBENEZER
What do we know?
Little has been written specifically about the Salzburger women who settled in
Ebenezer/New Ebenezer. However, we do know that women were directly involved in the
Pietist Movement and that they were instrumental in the establishment of silk production in the
settlement. It is also clear that a core group of devoted women interacted extensively with New
Ebenezer teachers and pastors.
We also know that the retention of healthy, young women was an ongoing problem.
Seen as a needed commodity in the settlement, female servants were brought to New Ebenezer at
least partially to balance an imbalanced male/female ratio. Yet as young men left the settlement,
either at the end of their indentured servitude or because they were unhappy with their lives,
many young women went with them. This was a major concern for Salzburger leaders. Women
were needed in New Ebenezer both as helpmates and as procreators for the settlement’s
continued survival. Additionally, widows who were not attached to a family were considered a
valuable labor pool; however, their independence was a concern to Pastor Boltzius and other
spiritual leaders. Surviving Ebenezer wills show that many women received more than the
expected widow dower rights. Premarital contracts have also been found in some wills as well as
land being deeded to daughters and nieces—something unique for the time.
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Salzburger Woman during exodus
historicaltextarchives.com
http://historicaltextarchive.com/sections.php?action=read&artid=561

Pair of Salzburgers fleeing their home
Library of Congress
http://www.loc.gov/exhibits/religion/rel01.html
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SLAVERY IN GEORGIA
Georgia Trustee Policy and Its Implications for the Salzburgers
Between 1735 and 1750 Georgia stood alone as the only British American colony that
attempted to ban slavery as a matter of public policy. General Oglethorpe and other Georgia
Trustees did not oppose the owning of slaves on the basis of morality but, rather, they felt it was
inconsistent with their ideals and intentions for the Georgia colony. The Trustees felt it
important that the early settlers, with Trustee support, make an adequate living working
independently rather than being dependent on slave labor. In 1735, two years after the first
settlers arrived, the British House of Commons passed a law prohibiting slavery in Georgia.
The Salzburgers in Ebenezer/New Ebenezer supported the Trustees in their decision.
Early on Salzburger settlers reported negative experiences relating to slaves and felt this justified
the claim that slavery should be excluded from Georgia at all costs. They were very concerned
about the impact of slavery on a white society. They felt that their agricultural ventures could
prosper without slaves and that the introduction of slavery would be an intolerable threat to the
security of their families. Additionally, Pastor Boltzius feared bringing slaves into the colony
under the guise of religious conversion would soon create a colony like South Carolina where
few, if any, slaves were baptized and most lived an abject life.
However, the Georgia Trustees ultimately bowed to the pro-slavery group, the
Malcontents, in their campaign to overturn the parliamentary ban on slavery. This group insisted
that it would be impossible for Georgians to prosper without slaves and that the Trustees’
economic design for the colony was impractical. In 1751 the Trustees asked the British House of
Commons to repeal the Act of 1735 which banned slavery. Ebenezer settlers, loyal to the
Trustees, accepted the inevitable and soon were purchasing slaves themselves.
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Slave ship
New Georgia Encyclopedia
http://www.georgiaencyclopedia.org/articles/history-archaeology/atlantic-slave-tradesavannah#

Slave auction hand bill
Library of Congress
http://loc.gov/pictures/resource/cph.3a52072/

Inspection of a slave
Library of Congress
http://loc.gov/pictures/resource/cph.3a17639/
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NEW EBENEZER AND THE SILK TRADE
Before Cotton was King, New Ebenezer Spun Silk
In the seventeenth century, silk was the fabric most preferred by the upper classes in
Europe with the majority of silk being produced in France and Italy. However, England wanted
to produce its own silk to eliminate the need to purchase it from its enemies and also to keep the
profits from the silk production in England. Attempts were made to extend silk production in the
America’s British Colonies with the Salzburger colonists being some of the most successful in
this new industry.
Silkworm eggs and white mulberry trees were sent from Europe to New Ebenezer. Each
Fall the silkworms were bundled and stored to stay dormant over the winter. In the Spring
Salzburger women would warm the eggs so they would hatch. The silk workers would then
harvest the mulberry leaves to feed the worms. After the worms spun their cocoons, the silk
workers either baked or boiled the chrysalis to kill it. Cocoons were then placed in hot water to
help separate the silk fibers and the women used a reeling machine to take the fine fibers from
many cocoons and twist them together into one thread.
Between 1742 and 1750 the Georgia Trustees sent the Salzburgers two additional reeling
machines. This enabled the women and children in New Ebenezer to produce over 146 pounds
of silk in the years leading up to 1750. By 1752 Pastor Boltzius reported to the Trustees that
there was no more room in the attics of the houses in New Ebenezer to raise the silkworms. The
Trustees, recognizing the benefit of the settlement’s silk production, funded a filature, or silk
factory, similar to those found in Europe. However, by 1771 the filature in New Ebenezer was
not functioning and the equipment distributed throughout the community. Silk was still being
produced in the United States but it was now being done in other parts of the country.
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New Ebenezer’s Silk Filature
http://rocquemore31801.tripod.com/sitebuildercontent/sitebuilderpictures/.pond/reelingcoco
ons1845.jpg.w300h388.jpg

Gathering Mulberry leaves for the silk worms
New Ebenezer
http://rocquemore31801.tripod.com/
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SALZBURGERS SEEN AS “OTHER”
Salzburger Conflicts within the Georgia Colony
Pastor Boltzius wrote repeatedly to Salzburger sponsors and supporters about his concern
regarding the plight of the Salzburgers living among the British in Georgia. His views of
Englishmen began on his voyage to Georgia with the first Salzburger emigrants. On the
Purysburg he was in close contact with non-Salzburgers and found them to be objectionable in
the way they talked, their deportment, and how they viewed God and His role in their life. These
early interactions were the root of his bias against non-Salzburger settlers and dictated how he
interacted with people in Savannah and the immediate area. Salzburger settlers, taking their cue
from their leader, also viewed other colonists living in Georgia with suspicion and distain.
The Salzburgers treated their home as a gift from God. They were industrious and
hardworking. For several decades Ebenezer was considered the jewel of Georgia and served as
an example for others living there. However, their belief system as well as their desire to remain
separate created problems. While Salzburgers perceived their support as an affirmation of living
a good life, others in the colony of Georgia felt they were given special consideration. In letters
to sponsors, Boltzius wrote of malicious gossip and untruths being circulated about the
Salzburgers by the citizens of Savannah.
Because of their bias against Englishmen, many of whom they considered heathens, the
Salzburgers were perceived as rigid and arrogant. These perceptions lead to conflict within the
settlement and colony, especially on the issue of slavery, which culminated in the pro-slavery
group called the Malcontents asking the Trustees to remove Boltzius as spiritual leader of the
settlement. Although the request was denied, the unrest within the colony and the settlement
weakened New Ebenezer and contributed to its end.
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Religious Exiles
Salzburger father with children
Pfaenders.com
http://www.pfaenders.com/html/exulanten_pictures.html

Lutherans leaving Salzburg, 1731
Lutherans leaving Salzburg, 1731. Engraving by David Böecklin from Die Freundliche Bewillkommung
Leipzig: 1732. Rare Books Division. The New York Public Library, Astor, Lenox and Tilden Foundations (7)
Library of Congress, Religion and the Founding of the American Republic
http://www.loc.gov/exhibits/religion/rel01.html
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FACT SHEET
Title: The History of the Salzburgers: Their Story
Location: New Ebenezer Site, 2980 Ebenezer Road, Rincon, Georgia
Description: The objective of this exhibit is to supplement the existing interpretive efforts
already in place at the Salzburger settlement site of New Ebenezer by sharing with the public a
more complete history of the Salzburgers’ story. The exhibit was originally designed to be
installed at the site as an extension of the existing markers and the museum. Ideally, the exhibit
panels should be placed in easily accessible spaces around the site with most being placed near
the church and museum. Specific exhibit panels should be situated close to the item being
discussed (i.e., the museum and the church).
This exhibit chronicles the 1731 Salzburger expulsion from Salzburg (presently situated
in Austria); their exodus across Europe; and the story of those brave souls who journeyed to the
new Colony of Georgia. The focus is on the people who settled Ebenezer/New Ebenezer: how
they lived, what they valued, and their contributions to Georgia.
Suggested Resources for Teachers:
http://www.gpb.org/georgiastories/story/stone_of_help
http://www.gpb.org/georgiastories/teacherresources/daily_life_in_georgia
http://www.thelamarinstitute.org/images/PDFs/publication_135.pdf
http://www.thelamarinstitute.org/images/PDFs/publication_15.pdf
http://thesga.org/wp-content/uploads/1992/03/sga_1992_arch_in_classroom.pdf
http://www.georgiaencyclopedia.org/articles/history-archaeology/ebenezer
http://www.armstrong.edu/Initiatives/history_journal/history_journal_success_and_failure_of_eb
enezer
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http://www.ourgeorgiahistory.com/ogh/Salzburgers_in_Georgia
https://archive.org/details/salzburgerstheir00stro
http://nationalhumanitiescenter.org/pds/becomingamer/growth/text4/germansgeorgia.pdf
Contact Information:
Joann Trodahl
Kennesaw State University
1000 Chastain Road
Kennesaw, GA 30144
jtrodahl@kennesaw.edu
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EXHIBIT EVALUATION PLAN
The objective of this exhibit is to supplement the existing interpretive efforts already in
place at the Salzburger settlement site of New Ebenezer by sharing with the public a more
complete history of the Salzburgers’ story.
At present, the site is physically divided with the New Ebenezer Retreat and Conference
Center separating the historic Salzburger cemetery from the Jerusalem Lutheran Church. Very
little by way of interpretative signage is found at the site and visitors are left to wander the land
with little guidance as to what they are viewing. The museum is open only three days a week
from 3:00 – 5:00 p.m. or by appointment. Jerusalem Lutheran Church is open the same three
days and times and for services on Sunday. Consequently, there is very little by way of
information about the Salzburgers or the site available to those who make the trip at off-hours.
With the addition of the proposed exhibit panels, a more complete picture of who the
Salzburgers were, how they lived, what they valued, and their contributions to Georgia would be
displayed at the site. A short survey with a drop box for completed surveys placed outside the
museum is one way to assess if the expanded interpretive efforts met visitor expectations. A
similar survey could be placed on the Georgia Salzburger Society Museum web site.
Additionally, a tour of the site could be developed as an added segment to the educational
programming of school children who come to the New Ebenezer Retreat and Conference Center
facilities for various educational camps throughout the year. Completed surveys from the
students would provide valuable input as to the level of interest and engagement of the students.
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New Ebenezer Historical Site
Evaluation Survey
Please complete the evaluation form and place in the drop box located outside the Museum.

Questions:
1. What was your level of knowledge regarding the Salzburgers before viewing
the exhibit?

2. What new information did you learn?

3. Did any information surprise you?

4. What was your favorite panel and why?

5. Is there anything you would change about the exhibit?

